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108 Entering the Path of Enlightenment

reality. Svetaketu breaks the seed of the _um:v\mbw.qwmm MMM. ,MMM
parts of parts of the seed to find the essence ézw Ev.ﬁ. _s aval
kva discovers the really real in the ether in the hear ,ﬁw  the
writer of the Maitri-upanisad comes even o_OWmM W rM, con-
cept with his distinction between two forms o ~ H.M e
the formed unreal (asatyam) and the moﬁ.immw rea (saty :mz.m
Similar distinction is found in the Mmr texts Emmzmm el
differentiation between the world of ignorance an A e \.s
of Nirvana: Indeed, all Buddhist systems and per .m@m moﬂ
system which postulates a unitary base mo.n the mx@@mmﬂsmm of
Ecwavmog\lﬁ%mﬁrma one or the other is true or fa vago
both true, or both false—must Emmmsﬁ some <mwm55 the
two truths. It is, however, the Zwmr%ma%m mvmmm% .ﬁawoﬂd
worked out the doctrine in its most systematic Bu wmm ﬁrm

Sarhvrti Satva is the knowledge Om. .oSdem% ..H Mmm ’
knowledge which is derived from 4.5650.& oxMomHo chmM
ordinary means of understanding. It is conditione \ M umas
limitation; its subject matter is @wm.:oBmwwr ye Hm s
truth in the sense that its truth is hidden. mﬁ wm :M_ er tood
that truth is of two kinds, samhurti and EESS& Sm aMwb&b
ity is beyond the range of understanding; mo.cﬂs lers and mm
is called sarmurti.”® In a sense, the truth which is ﬁo :momnu
veiled, and hidden, is relative truth as opposed nw w.mw o
dental, because it pertains to the world of causation; H,Mm w
is nonetheless as real as transcendental truth. :v is m»EM
tattoa—that which is really real: there oos._mm Mu ﬁwoﬁﬁmm
else, and in the last analysis it is not really <m:mH . bvwmwo
the ultimate identification of mmamme and Nirvina—

ol, could not be maintained.

© MMmeWm?m Satya is the truth which is beyond om:omvﬂmw
knowledge—the most remote and the BOmW wmx.om &M ,mm he
highest and the most complete mmwmo.ﬁ of truth. Bomm s an
ultimate, it cannot be graded mooow.@sm to mmmmﬂmmw. o&.“ e
standing; it is the full truth which is known only in p

S

fection of Prajiia. .
moﬂrm Yogi Mm the man who realizes that there exist these

two truths and so he does not take the world of conventional
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perception for granted. In this he differs decisively from the
ordinary, vulgar, or natural man; and even among those who
are yogis there are further divisions based upon differences
of mental power (dhi), but the yogis are all united in their
basic goal, the perfection of Prajiia.” The Yogi may know
only Sarmvrti Satya, which is divisible—there being many
stages on the road to Enlightenment, but he knows that
Paramartha Satya exists. He touches the fringe of the veil,
Further division of Sarhvrti Satya, and a form most conven-
fent for dialectical purposes, relates to skillful means, updya,
which in some Mahayina texts i itself a Paramiti, “For
the sake of his appearance in the world things were taught

by the Lord to be momentarily r

eal. It is not because of
samvrti if this is contradicted.”® On the contrary, it is because
of Paramartha Satya that t

he momentariness of things is
contradicted, and the yogins are not to be blamed. Likewise,
the Buddha is not to be blamed for the utilization of upaya,

and thus a way is found for the reconciliation of conflicting

texts—a point on which many Mahayana writers are in-
debted to the Lotus Sutra. The topic is further discussed
(with overtones of Upanisadic imagery) in the Siksa-samuc-
caya, quoting a sitra called Pitrputrasamagama:

This much must be understood: to wit, the covering and the
essence, the kemel and the husk. And that by the Blessed One
has been fully seen, fully spoken, made clear, as being void.
Therefore he is called all-knowing. As concerns the covering,
the Tathagata has seen this as being human experience; but the
essence is inexpressible, not to be perceived or discerned, un-
explained, unrevealed, . . . not active, . . . not gain and not
no gain, not pleasure and not pain, not glory or its lack, not
form and not no form. . . . There by the Conqueror, for the
sake of the world, the covering was explained for people’s good,

Eﬁ?msommammrﬁ produce faith towards Sugata for happi-
ness.?

In terms of the Madhyamika outlook, the vital importance
of dual truth could not be more obvious. “Those that are
unaware of the distinction between these two truths,’

> writes
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112 Entering the Path of Enlightenment

il, it is i hat whatever-is (the
thought is tranquil, it is indeed Qco.ﬁ e beyond
Buddha-nature, the .sou-mmmv the mbwmwmwwmmmvgmom o

ood and evil—not in any crude sense of o e e
m:nqom superiority of master over victim, bu r.w_ and
becas ns and the problems of good and mca.. Ethical s and-
e ar irrelevant as standards of physical well-being,
e mwmu MMB the standpoint of the mormm/\mﬁma of the GS_
wwwmmwﬂwoc of Wisdom. On this plane of Bc:_monu omﬁm.mcom.w
the mmmg._ of Sarhsira, it still behooves one ﬂowwmm MWM m“WM "
for two good reasons: first, Wmomcmm. the M o tanght
karund, altruistic ooB@mw&os m.MH mm.oﬂmﬁmwwuw”qrmﬂoﬁ mo e

i e of merit whi g

mwmmmﬂ%m %ﬂmﬁ _MMMMWME the preliminary stages which lead to

Hmd.mmuwhomrm plane of Samvrti Satya, the mer%mgmrmwcmg. ém_z
w us to escape from morality. :MmoB what single
memwmm the power of m/amamia:m &om,\mmwmww MMM WNM :M MMQWH
igrati ase comes by means O by

MMMWMM wMWc_E..ﬁw Everything is both .&EHQ.: omﬁmm, émw
regard to Paramartha Satya, and at mﬁ same nﬁm the memo
OmaBmE\ causes, with regard to mm&ﬁz.mma\mw H. cM. re Bom
or more strictly, “having been extinguished, iy am co e
via the overlapping paths of dual E.&.r mBEEmmmW the ﬁ.m m
is also the means; compassion is likewise a means. Sw.Eo”.
includes compassion, compassion @mﬁm_ﬁmm. of . Emp Hﬂmmﬁm
which is to say, Paramartha Satya and Sarvrti Satya bo

f release. .
mwmﬂﬂwmwwwﬁomm neatly expressed in the m&o.&-wﬁzzegcn." As

it is said in the Vajracchedika: “‘When a Bodhisattva mEoM a
gift without believing in anything, it is not easy to se M
limit to the mass of his merit.” 14 In this impressive m.ﬂmﬁoﬂm.s ,
the Bodhisattva is described as %3&.@5&‘:.2. mngm,w m.Sm_
without foundation, not permanently mxom" it is the 80. nica
expression used to describe the particular type of HMEBM»
from which the Buddha may return to the earth for the sake
of creatures, although he himself is omB@mome free ?oﬂ
involvement, i.e., “nirvana qui nest pas arrét.”*® When suc
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a one acts from the platform of Emptiness, from the womb
of compassion, believing neither that he exists, that the
object of his action exists, nor that his action exists, there is
indeed no facile measurement to be fxed to the skandha,
the heap, the aggregate, the quantity, the trunk (as the trunk
of a tree), which is his tremendous merit,
Thus the doctrine of the Double Truth
and at the same time destroys the basic Hinayvana objection
to the Mahayana stress upon the helpfulness of Buddhas and
Bodhisattvas. On the plane cf Samvrti Sa
Buddhas are made manifest in their appropriate Buddha-
fields; the Bodhisattvas roam selflessly throughout the six
realms of being, amassing merit without self-seeking, and
lavishly expending this inexhaustible treasury of merit upon
gods, asuras, men, animals, pretas, and the dwellers in hell,
The prayer of petition becomes possible; and it is the sub-
stance of the tenth chapter of the Bodhicaryavatara, Whether |
or not Santideva did write this tenth chapter has been ques-
tioned, but it is a question of little practical importance; in
any case, its philosophical foundations are firmly laid right
here, On the plane of Paramartha Satya
that Buddhas and Bodhisattvas do not exist any more than
they do not not exist, but neither do wel So much for the fun-
damental objections of the Little Vehicle,

upholds morality

tya, the glorious

it is true, of course,

ITT The Metaphysical Problem

After having brushed aside the ethical problem involved
in the doctrine cof the Two Truths, especially as raised by
the Hinayana, Santideva proceeds to the metaphysical prob-
lem involved in that doctrine. It is a problem particularly
important to the second of his leading sectarian rivals, the
Vijnanavada. His primary counterattack in this field is u

pon
the Vijidnavadin mooowﬁmsom&wcamgozmwﬂ.H.amoEomoH.S

or another, as an Ultimate.

Nirvana, to Vijiianavada adherents, is undefiled conscious-
ness (visuddha-vijiiana), and the followers of this school deri-
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116 Entering the Path of Enlightenment

same fingertips. Citta does not know itself.”23 This is the
argument repeated by Santideva, and, in addition, since
the Vijiianavada especially compared the self-luminous Citta
to a lamp which shines in darkness, he may very well have
had in the background of his learning this more ancient state-
ment from the Pali Canon, one of the many wherein the
Buddha declared the unreality of the skandhas: “Depending
on the oil and the wick does the light of the lamp burn; it is

neither in the one nor in the other, nor anvthing in itself;
othing in themselves. All things

vvﬂ*

phenomena are, likewise, n
are unreal; they are deceptions; Nibbana is the only truth.
Likewise, one’s “self” (the false unity dependent upon the
combined skandhas) is not self-conscious without objectifi-
cation. The Vijiianavidin thesis that “the self is like a lamp
which illuminates” cannot be maintained.?® The flame of the
lamp causes light in darkness or it does not cause light. If
the lamp is not in darkness there is nothing to illuminate,
so it does not cause light. If the lamp is in darkness it still
does not cause light, because darkness cannot make itself
light and still be darkness. Light is light and cannot make
itself dark: dark is dark and cannot make itself light.?® If, on
the phenomenal plane, one sees that a lamp illuminates, this
is affirmed by knowledge, or by consciousness of an object
to be illuminated, but to say that intelligence (buddhi)
illuminates, is meaningless in that it is affirmed by nothing,
i.e., it has no cause or object. “That it is lluminated or not
illuminated, as long as it is seen by no one whatsoever, is
as uselessly affirmed as the charm of a barren woman’s
daughter.” Candrakirti had said that every single thing is as
“devoid of its own-being” as “the daughter of a barren virgin
carven in stone.”®? In each case the simile is most apt in
terms of the Midhyamika theory that phenomena are gov-
erned universally by a law of causality which is pure illusion;
it is especially apt in Sintideva’s application, because in his
problem even seeming causality is removed. The statement
that the mind is or is not as a blazing lamp is in itself of no

significance. If no one has knowledge of it, how can it be
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said to be? Why should it be affirmed at allP Yet it is not
worthy that the very point which is denied by Santideva mw.
ommvmim\ of interpretation as Tathatd (Such-ness) in the gm
Hm.aan%S&%&ﬁm&a-@.mg of Aévaghosa 28 and in Ch’an Mm
Wmoo.ﬂmm the very key to reality. One finds it hard to imaeine
,nm:nm.ﬂmﬁ repeating the exhortation of Ma-tsu, a pu M,w f
Bodhidharma: “O monks, when vou each ,Um:m,\m %mm Vo
vourself are the Buddha, your mind is no other than vﬁma
mcm&wm;é.:m. The object of Bodhidharma who omBm, fr .
,uoc%mwd India to this Middle Kingdom was to @oﬁmoupo_ﬂ
:.wwmﬁz and propagate the supreme law of One Zu.:m,v.
which we are all to be awakened to the truth.”2® The supr .
law of the One Mind, the blazing lamp of the Citta . Q:NM
seem to be the distant truth to be discovered bv ﬁmmmméomr
,MdupE wc:oé Hui-neng’s cryptic advice, so ormmmoﬁwanw w
Ch’an: “Reflect in vourself and recognize your own face a ww
vas vmmoa the world.”3® In any case, one’s own face Wmmm u
creation, Mm it is only the blazing lamp of the Citta iomm
vwmﬁ .8 Santideva to have as much and as little nm.m:? as
MMH.MSMM M.ww.m Mb MWm%rmsoBmc& plane. If Sarhsara and Nir-
nn_. e iden ical, the Citta too, like anything else, is in
%MMMMJM Mwﬁwwﬂwﬂmm WE on mmwm other hand, like m«m&;?.bw
! e or Sathvrti Satya, i i i
w:.m&umor:m sense, although at mw\m mmWMmMMMV MM MMMMMM mm
wa .8 vm.zoﬁ unique, since at any instant it is completely
mwmwhwwwwﬂm: M_u far mmm# mm made manifest in the realm of
les ith. In a word, itta is phenomenal, it is passin
Wm mwwﬂwﬁwdww mmm Mw%um me Mm@moa Ms& functions are mmw%ﬁ?mw
. -*nowledge without reference to i
WMWoMﬂMMM"_. There is no oosm.omocm:mmm and there is :M:”MMM.
o Eﬁmﬁo_mw Moﬁ wmwm of an immemorial and deceptive mesh
o wm ness. If there is no act of self-knowledge
b ause t o. .mu&w cannot behold the Citta], how is con
MMWMMWMMMN @Nﬂ?mv remembered? Memory (smyti) is Toa.w
ereonsion EM " Mw.ﬁmﬁm:on perception (anubhiiti), as the

It is assumed in this standard illustration that the poison
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120 Entering the Path of Enlightenment

hat means is Maya perceived?”37 In this way, Enlightenment
wf%mooﬁwSm to rest far beyond the illusionary power mwm.
mmmmmmm by Citta, and what is called logical thought is super-

seded by Prajiia.

1V The Madhyamika Answer: Sunyatd

Although thought is Ezﬂoumd\.msm @mommmwwmmmww oﬂmm
nothing but a mmwiommao: ,w:rosm\. MMMME%M H%m ing o1 e
ter, the problem of passion remains. ~ wi
MMMWM,E@%m broad and inclusive sense %m ?Mmmmamwmwmw
is. of course, the source of all sorrow; and ﬁw that one

o 4 famed is not only as bad as being Entmmv. ut i

N m . %Bman same. This is the theory demonstrated in a .E.Zm
o ,.m-am. ; om .%m w_mwmwvﬁg%m position which seems zw .m:qm.mw
chngwm delibarately?—the ninth chapter of the woM .Bazmn
%Wm?. Verses 31 through 33 are @mﬁo&mlm Mﬂme H.MMMM W MW
they summarize the positive m%«BMWooMMo:w _%\&mw codns
section, which included the _umuwwmmv me et

Hinavina /ijiianav
the Hinavini and the Vijia : y o
sorted and less basic arguments in wwm-mmmmﬂuw om,. M“Nm Mad-
hyamika position. At this point the <zﬁmnm<w M. vi v is dis
ssed ; ; e about it; but mu
osed of, and we hear no mor ! -
w@.w&d to be said about the Hinayana and mwwcn Nwwmwo_ww%o

st i hools. Santideva takes the
dhist and non-Buddhist sc : .
illustration of the Maya-woman, the epitome of desire and
)i 0 hi nt.

illusion, as pivotal to his argume .
! “But [it is argued] if it is understood that ﬁg%mormm is Mswm
the likeness of Miyi, how is passion S_b.:om mmu m”% : ‘H\,Mm,\w

i ician falls in love wi ya-
she is created, the magician . )

i ion of passion (samkleSa-va

woman. Indeed, the impression o as
—still to be understood by the Bmmpoummllrm.m :.oﬁ god.ocho%
out. In that moment of beholding her, his HB@Z_W%_ o
w_.:wv\m (éainya-vasand) is weak.”38 Such is the problem, a

h is the answer. o . N
@cmﬁ?o Maya-woman, the woman of illusion, is a mmn.zrm:.
figure in Sanskrit literature, who usually is created of poisons
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which destroy all of the many unfortunates who possess her.
A variation of the story, given in a manner which makes
altruistic changes that are most revealing of the true spirit
of the Mahayana, is quoted in the Siksa-samuccaya from a
sutra called the Tathdgata-guhya (“The Secret Tathagata”)
to demonstrate the point that when a Bodhisattva is “pene-
trated by the Law Body,” or the Essence Body (the Dharma-
kdya), just hearing him or touching him or touching anything
created by him works to one’s advantage. The Bodhisattva,
Vaidyaridja (“King of Medicine”),30 the master of sll elements
of healing, created the shape of a lovely woman’s body, and
all men who loved her were cured instantly of every infirmity:
a phenomenon which one may note to be an extremely
practical type of religion, “Just so . . . when the Bodhisattva
has the Law-Body, all beings—women, men, boys, girls—
distressed by passions, faults, delusion, who touch his bedy,
no sooner do they touch it than all their passions are calmed
and they feel that the distress has left their bodies; that is,
by the purity that comes from this Bodhisattva’s former de-
votion, For this reason the person must be purified.”#¢ In
Santideva’s verses the conception of the Maya-woman passes
from an ethical to a metaphysical plane, and she becomes
an equivocal figure to be taken as symbolic of the whole
phenomenal world. The magician (actually, the maker, or
the doer: kartr) becomes any person or any living thing. The
essential question: Why does such a one fall in love with
his own fabrication? The answer: Because even as she is
created, the magician’s impression (vdsand) of passion (ac-
tually, total passion, samkle$a) is not worn out, it is not cast
off or destroyed; it is not yet understood. And in the same
moment, his impression of Emptiness ( $tinya-vasand) is weak
and it is feeble. One might easily draw the moral that, this
being so, the Maya-woman is only the same old poison-girl—
the beautiful illusion who still is venomous and deadly. And
the moral is quite true: Yet the very same Maya-woman, if
she were understood as tota] Emptiness, would be no less
beautiful, but, far from being the harmful instigator of pas-

b
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Entering the Path of Enlightenment

phenomenal realms of sorrow. Of oocmmmv. ﬁ_w.mm mw .oﬂW..MwsM
ince it i 1t of his discipline, his training,
should be, since it is the resu e
i i ich is conveyed by vinaya),
his conversion (all of whic . !
mwm vow (pranidhana): It is the accomplishment of which

e Way of Enlightenment is the means.

conformity to th : en _
Since this is the case, adoration (pfija) can and should be

made to Buddhas and to Bodhisattvas, even m.zwmw‘. are Wmﬁmm
ﬁ.wroi thought. Citta, after all, is on the Zﬁ% ﬁm&m o~H Mmew
ity, i 5 Im of Samviti Satya; w
tive reality, it belongs to the rea | Satya; wheresd
1 hisattvas belong to the r
the Buddhas and the Bod g to the restn o
2 iously. thev are without thought,
Paramartha Satya. Gbviously, 3 ou ght, o
iti : freed from any form o !
bv definition they have been o O
fonali i f this freedom from limita
tionality. It is because o from :
their @voﬁma in the phenomenal world is without plausible

estimate of its extent and value. .
“How can there be fruits when pij

without thought? Because it is taught that the on

. vv.ﬂ» HHH@
i i hed are equal.

: one who is extinguis

s e d, are always pres-

fruits of merit, although not ﬂo%m ms%wmcaw o o the
i f the hidden (samvr

ent. whether in the realm o Jd O e
! / 5 1t could not be othe

ealm of the really real (tattva). c :

if the . tha Satya are

i i nvrti Satya and of Paramar ya a

if the reality of Sarmvrti Sa d of e

identical. and if there is no essential difference between Nir

vana and Sarhséra.

The §iksd-samuccaya attempts ano
difficult doctrine: “On mam topic, .
Pityputrasamagama how all phenomena are S:roﬂﬁrmﬂ“wwmmmm
but it is not denied that they are owss@oﬁmm wi  rud
that they have no properties of their own,

d with the world of

of action; N erties
is not denied that they are connecte >
appearance.”é “All phenomena are without substance . ﬁ .
That is to say, all dharmas (sarva-dharma)—all Boﬂsow_ me
entities of seeming existence; the mmmrmm Nm Juoﬂwwmﬁﬂgm
illusion—are without substance.
the endless stream of illusion a it ey
have as a basis or foundation (a@sraya) mop. mﬁmﬁocoo owwwr ©
ronexistence of the self: the non-self (nir@tman), w
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a is made to a being
e who

ther restatement of this
it is described in the
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not much of a basis for either existing or not existing, Yet
it is asserted that they exist, “not having denied the bond
between karma and its fruit.” There is of course no such
bond, no connection between action and the fruit of action;
and all dharmas are nihsvabhdvatd, they have no being of
their own. Hence it is a mistake, based upon the mistake of
not realizing that all dharmas are empty, that one assumes
dharmas to constitute the visible world.

In the background of this teaching, as it relates to the
Body of the Buddha, there is to be discovered a dual nature
with regard to the Buddha’s person, which corresponds to
the respective realms of the Two Truths. Traditionally, the
Nirmdna-kiya is the assumed or magical body of history:
The Dharma-kaya, although in some sense still a person, is
virtually the essential nature of the ultimate truth. The Com-
mentary quotes the Vajracchedika: “A Buddha is to be
seen (known) from the Law; for the Lords have the Law-
body; and the nature of the Law cannot be understoed, nor
can it be made to be understocd.”*7 The traditional Triple
Body (Trikaya) of the Buddha is not clearly stated in San-
tideva, although perhaps it is assumed: The intermediate
body, the Sambhoga-kaya does not seem to be an issue with
anyone; it belongs to the language of devotion rather than of
philosophy. Actually, the Body of the Buddha (Jina-bimba),
when literally translated, is virtually the resplendent Body
of Enjoyment: The Jina-bimbg is the “image of the Con-
queror”; bimba is a disk, as of the sun or the moon, or a
mirror; or it is a shadow, a picture, or a type:48 And we are
reminded of the wonders of Buddhist art; of the rays radiating
from the halo of the Buddha, or from the Buddha’s total per-
son; of the Bodhisattva rising triumphantly out of the night
as the full moon from behind the hills.

The same problem that the relativity of causation creates
for the succession of cause and effect is inherent in the re-
spect to be given to the Buddhist Scriptures. They too, even
more than the Jina-bimba, belong to the world which lies
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128 Entering the Path of Enlightenment

ties, and vet he does not go to the extremes of siitra <m%monmm
mosV which are not uncommon on more popular levels o
thought and practice. o -
H%o discussion about the Scriptures, with :m :.:c& Hmmwmr
ence to the Four Noble Truths, provides mmﬁﬂ&mé. wi m
<mm another opportunity for an excursus 5Mo nrm Monw“”mmwu
. a i ith an interestin
Sanyatda. It also provides us wi
Amrw.w& bv the commentary) as to the exact mmhmnmm ,om
validity that the Four Noble Truths can rm<m. to mrworoﬁ,mw
of the Middle Path school. The original question w om was
set up to allow for insertion of the remarks &.uoc.ﬂ ..ﬁrm o:m
tures leads us into the usual deep water. “But if [it ar&.msw ﬁ
release is by the teaching of the Four Noble HHEW s, mé.m
good is the teaching of $anyata? Because, mozoﬁwsm .%MJMHMM
ture. there is no Enlightenment except by this path. ‘ M
is a<vm= known. the Noble Truths are the truths of moMHo,M .ﬁ M
igi : tinction of sorrow, and ot the
the origin of sorrow, of the ex orTO
course m& conduct which leads to the extinction ﬁ.vm SOITOW.,
It cannot be assumed on the basis of the mcommm&u% Mmmnmmm
i i iptures is extoiled, tnat >San-
in which the merit of the Secrip S S
i Id statement that they ar
tideva would agree to a bo - o
: i he does say that there i
adequate per se; but since ‘ hat ¢
m:%mwﬁmuama except by the teaching of m.,ﬂa Mm, wm,\mﬁmcmw
iders the Four Noble Tru
assume perforce that he consi 1 Four uths
i interpretation which is consona
be susceptible of an interpre ]
the doctrine of Emptiness. The crux oM ﬁr%u vmsw. €ocmmm MMMMMM
ie i ich i irtual affirmation o
to lie in the verse which is a vir : /
between the enlightened disciple mﬂ% EM ﬁﬂmﬁmwwwmmswmwﬁmw_.
« . . . mw@ ife o e su;
ment: “The root of religion is t the biil e o
the thought which depends upon ?%WW me<mamo~w@mwm M“wu%on
i iksu is difficult.”s2 In other words,
as the life of the bhiksu is difficu R orce
i y f the Four Noble Truths,
to be a true bhiksu, a true follower o i m
3 finyata, the understanding o
it is necessary to understand mE.JS , ling
which, in this school, is the equivalent wm the true Zﬁﬁww.
For zwm bhiksu whose thought, or psychic m@@.mamﬁmmmm& .&..
relies upon mwv\ support, there is no understanding of Sinyata,
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the unsupported—and hence no Nirvana, and hence no true

discipleship.

In simpler language, just understanding the Four Noble
Truths on a superficial mental level is not enough. The total
self must be totally involved: The understanding must be
existential. It is true (if we read Santideva correctly on this
point) that if #ysnd (craving or thirst) is controlled, as ex-
plained in the formula of the Four Noble Truths, then En-
lightenment follows; but just saying it, or just knowing it,
is not enough. It is obvious that we all know it, but we are
still distressed by it. From craving (#rsnd) comes grasping
(upddana), as explained by the doctrine of Dependent Origi-
nation (pratitya-samutpada), and the control of grasping fol-
lows the control of craving. Very true, but how do we control
craving if we have no realization of Sunyata? It is true that
the cause of craving (trsnd) is feeling (vedana), as again
explained in the pratitya-samutpada, yet it is obvious that
those who advocate the pratitya-samutpada as a way of
release are still victimized by feeling. “The thought which
has an object must be attached to something or other.”33 That
is to say, when the Citta believes in objects, grasping (upa-
dana), the ninth link in the pratitya-samutpada, is connected
to craving (#snd), the eighth link, and this to feeling
(vedand), the seventh link, and so on and so on—and around

and around the unbroken chain. We must break through the
endless circle by realizing that the whole apparatus of enslave-
ment is only Maya.

“Without $iinyata the imprisoned thought is reborn again,
even after attainment of the stage of unconsciousness. There-
fore one should cultivate $unyatd.”s* Old age, disease, death,
and misery are like four great mountains which reach from
the earth to the sky, and which slowly converge upon man-
kind. They move in together from the four directions, tearing
up the earth and grinding under their terrible weight all in-
animate objects, all growing things, and every living creature,
Soon all are trapped and crushed beneath them, and then
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32 Entering the Path of Enlightenment
1

limb. And even the parts do not exist; they are HWMMM MWMMW
atoms which are dmmmmmc@ owmmw_.ﬁw\a MWMMMoOMHme through
ments. easily o] texts, xcluding those of the Pali
.m: OMH HWMHMMHMMWMW\HMMM@waﬁ%m m%.ﬁ-WmE:nch Hmmmﬂumm
nomzﬁwm. Bhagavati-siitra, between ﬂ.wwo MMQMMMW/WHMW ?mm
: ne cuts up a cow I
MMMMM mmm.b.wwmzw left; the other mentally &mmmow .ﬁro %wﬁw”
body, he analyzes its elements, and he finds nothing
. . 1
mr%ms mommaamwmm\mg_ao@r% is given a little closer mﬁmsmwn
than m:; nmsgmﬂmm to mere materialism; and ﬁwm mnmwmﬂmﬁw M oom
its destruction are a mixture of the type o.H. mswaw g
has been applied to materialism, mH.& the mm:w EM Machyamisa
method of postulating the mcmf.m&\ nm eac o: T oo
trary propositions which are mm&.ﬁ”omuoﬁmwm Mzmow e
bilities inherent in a given experience. e tome
system begins at the <E.59.m.¢._m @o:#.o e e
(sad-vifianani),®? which in Sarmkhya are (e ety ot
(the faculties of sense) and the ﬁm:aw Lthe faculy o
thought). This is the very crux of the sys .“o_m go herein
is the link between the tangible and the H.sWBMmW : S
presumably does not have ﬂ.u ,Uoﬁ.rma ,M_SM r ow_gm.m by o
life monad who is eternally inactive, mﬂ ough e
identification of itself and the action of primal matter),
Mﬂwmhmworw arguments mmwmswﬁ the &3@: MW@N MMM;IM&NMMH
. {The problem of the one an .
Mwouwm_mw oAsm m:wa: or many 3:3.3?%0&52&% r_mzmmv choM
an affirmation of the existence of soul in ﬁ.ym mw.mw .brmom. Itis
the theory of prakrti (primal Smno.av with w ich he st
contend. Out of undifferentiated primal matter wm mzmm sed
to evolve the buddhi, or mahat, the memaos.mH t oc.mﬁ. a &
emotion machine which lies beyond ﬁ.ro-%mmam:mam :Wd o
personality. Out of this comes the &SSN.SW.Q., Emm acu WE
individuation which attributes the activities o evo <8 M
prakrti to purusa, who is really (if wo.os_v\ .r:mé m;v MSH
nally free from all of the tedious manifestations of matter.
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The Buddhi acting through the ahamkara, that is, under the
guise of individuality, is manifest in itg thinking aspect as
manas, and in its feeling aspect as the five jfianendriya (the
faculties of sense): $abda, sound; sparéa, touch; riipa, form;
rasa, flavor; and gandha, smell, There are, in addition, five
faculties of action, and five subile elements which correspond
to the five sense experiences, and also five gross elements
which make up the tangible world.® The consciousness of the
six perceptions (the manas and the five jAidnendriya) is the
point at issue. If consciousness (jfiana, sense perception )
depends upon the reception of sense experience (runs the
argument), then sense experience must be constant. Sound,
for example, must always exist and be perceived, for it is by
and in terms of sound that consciousness is explained. Without
an object of consciousness, consciousness is impossible, since
it cannot be made manifest by that which is unconscious.
This is essentially the same argument which earlier was used
against the Vijfidnavada to prove the nonexistence of the
Citta as a thought without object. Thus far, the only difference
is the shift from the realm of ideation to the realm of sensual
experience. The next step is to tear apart any sense of con-
nection between the forms of sense perception. If form (ripa)
occasions sense perception, then why does it not hearP—a
quibbling question in a way, but deadly serious to Santideva;
and the answer is that riipa and $abda are without relation-
ship and that neither one can claim to be a principle of con-
sciousness in and of itself. Form does not perceive sound,
nor sound, form; and yet they are supposed to be self-existent
conscious entities. It is like calling the same man father and
son: In reality he is ( according to Samkhya) only the inter-
twining of the three gunas (qualities or “threads™) which
constitute prakrti, and he is neither father nor son in any
real sense. The one who perceives father and scn is said to
be like an actor—transient, fleeting—who comes and goes
from out of the depths of primal matter. If s0, says Santideva,
what is its true natureP If it is mere rapa it is not con-

scious; if it is conscious (ffiana) then there can be no dis-
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134 Entering the Path of Enlightenment

tinction between men, because they all are undifferentiated
primal matter. In addition, turning to the Nyaya school (fol-
lowing the pattern of the argument regarding the lighted
lamp and the darkness), we cannot have things both ways:
Either the Ego (aham) is conscious or it is not. If it becomes
conscious because of uniting with a factor or function of
consciousness, then unconsciousness is lost; and if it becomes
unconsciousness when this condition is not established, then
consciousness is lost. Yet it is said to be immutable!®

From the springboard of Sarkhya errors Santideva launches
an attack against all forms of Ego doctrine and against all
forms of perception, which is the principal support of the
Ego. The twists and turns of the argument touch rapidly
upon fallacy after fallacy which may lead one to the belief
that he exists in any significant way. Careful organization of
thought is not as apparent as the abundance of argumentation.
We are lost, as it were, in 2 flood of sardonic denial.

Some will say that there must be a union of cause and
effect—a joining of karma and its fruit (phala). False: No
connection is possible. Cause and effect are supported by
entirely different collections of interrelated factors of causa-
tion. Because they appear at different moments of the time
sequence, the effect cannot be united with the cause. “The
one who acts” is not “the one who enjoys.” There is no unity
of that phenomenal series (sarhtana) which makes up the
illusion of life.%8 :

Some will say that if this is true, ethical standards are by-
passed; they will say that such standards depend upon indi-
vidual existence, that one cannot exhibit compassion to a
being who does not exist. False: Compassion is purposefully
bestowed because of the seemingly extant situation of delusion
in which all share. The issue has been argued several times:
The Bodhisattva acts out of compassion without believing
in objects.®8

Some will say that the body is the self. False: It has just
been shown that the body is no entity. It is only a con-
glomeration of parts, and the parts are conglomerations of
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MMWMV M&mou Hrm. body is to be found in each part or it is
n e found in each part. If it is in each part, there must
Mn as nwsmbw. ?.x&mm as there are parts. If it is not in each
w , mnm it is .nosrmao. “The body does not exist, but
:momcmo of delusion, there is a body-idea ?@n&:&m& in
Mhm@mn.ml.wmowsmm.om a kind of fabrication (samnivesa), like
gining a man in a stump.”®” And the parts of the ,vom
mna.ooB@meEm fabrications which can be split and t
until nothing is left but atoms. Pt and rersplit
- »mﬁoMm will say (e.g., ﬁrw Mimarhsikas and the Vaiéesikas)
e mﬁo.Bm are self-existent and eternal. False: The
MH& be mbrm into six sections, the six cardinal wo.mza ovm MMM
ver. _ i i
oy se, and these six sections are only empty space without
" %MH”M MMW Mwum to the mﬂzmmob of form (ripa, the first of
e fv ndhas), but this is like falling in love within a
m<wo.MMM:MM= orwm to mms.mmm.ob (vedand, the second of the
i gﬁ_mmmm”wv. ﬂ.n no principle of sensation, either pleasant
H , exists in and of itself. If it did so exist, the
pleasant would be made manifest in conditions of mow
mbn.w E.o sorrowful would assert itself in the time of io nwoé.
sation is mu_% a fiction to be dissolved in ooEmBU_wﬁ_moM. -
Swm Bumwﬁ. expect Santideva at this point to &mosmm. er-
SMaob Ama§~=av. the third of the five skandhas, and umB
M.W M«MMMMMMMMW , ﬁws.wu wm,m_.cgmm instead from an analysis of
the immediate cause of Mmmummﬂ.u%“m.oﬁ Mw_. Chatn of e
(pratitya-samutpada). It is to be “mﬁm M rMS s Omcmmﬁob
away of form, sensation, and (after oMEon Ennur atal phe
MMBomm (viffiana in the list of skandhas) that WESMMMM:MMM
i MM: mm oMMM mmmﬁuow& by implication. The argument con-
Seing ¢ mmmo would m@@.@ to them as well as to sensation.
mmmma.m . Ew. case, a typical Madhyamika assertion of no
= %Hc. .mn Eowm can be no contact between objects.
thore | ere 1s m.b interval between objects—no contact; if
€ is not an interval, they are a unity—no contact. ,Ewmnm
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i 1d
ising of dharmas, or how, when once arisen, .&o&. coulc
Mrwwmwwwmm which had forced Nigirjuna to oozogamm"m Mwmm.
nation, existence, and destruction are of the nature o mﬂ n. 3
dreams or fairy castle.”?8 If this is so, ﬁwonm why, we é%: rm ]
are there any problems at all; mE.w mmmam?.m EB%a N“c b
this question: Why, if there is nothing hidden, maov ere ,co &
truths? Which is the same as asking, How can mS.mero..
released if they are not first oonm.somm. ﬂwm muwéﬁ.?ﬁﬂ
" one who is released is only “the imagination oﬂrwbm he
thought. (ot e g which bas been
imagination (kalpand), and the , .
Mw“wmmﬂmﬂﬂw&ﬁ&nv are mutually mo@m.smgﬁa. MMS nmwmﬂ%ﬂ
is really about which is primary: Is it the qumnbm w.u e
creature of imagination, the appearance of the .:Mwm MB._N :
Saravrti? Or is it the fiction that the ?mmmabm.mm exists ok
Emom.w existence is the “given,” it is not the “that, mﬂ M
“givenness” is not from itself, _Bmﬂ from the ood._mc an
ignorant eye of the beholder. It is another mzmw o mmWanm
that all dharmas are conditioned. To be a father req res
a son, to be a son requires a mmwwuma_.n _Ha.uo Nm MH HMWMHM MMMMWF
be a seed requires a plant. Or as : > <
M%.Mmﬁmh.h Mm&o“ Which did come first, the chicken or EM ommmm m
Furthermore, not only imagination (kalpand) an Em 3
thing imagined (kalpita) are conditional and vmr.uum MW o mm
realm of Sarhvrti Satya, but the very means of knowing, mmu -
the criteria of valid knowledge ?EB«S&.V. and any NmBm.. ‘
known (pramita) are equally m&mm.. The thing Ewnﬁa mmwm
ined (vicarita) is examined only in 8@8 n.vm w mm_ a mm
has been examined; so discursive reasoning is as Ialse mmw?
dharmas are false, and its concepts mm_ﬁw no moﬁbwmaon. -
cause they have no foundation A:%.m&.ncnv they ave ‘amww -
arisen, “and this is called Nirvana. Thus there ._Mrzo fs
tinction between Nirvina and Sarhsara.”® ,.H.vm Mia 9<muwrmn,
destroys both the dharmas of sense perception and M o !
dharmas which are so-called rational o.oao.ovﬁ.m" Hrwﬂ mM ey MM" u..
so easily lumped together is further indication of the spirit
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and the flavor of a system which is introverted beyond the
limits of the mind, and which (excepting always the bumn-
ing urge to serve with compassion) is not interested in the
outside world at all.
There is, in addition, besides the nonexistence of dharmas,
no ultimate cause for the arising of the illusion that they
do exist. The materialists ( Svabhavavidins), holding that
things exist without causation, by their own nature, are re-
futed by the casual observation that the sequence of seeming
causation is ad infinitum. Similarly, no God can be alleged,
as by the Nyiya, to be an ultimate cause, because the very
concept of I$vara, a Lord, or I$ata, Lordliness, involves a
multitude of contradictions.? If he is in the elements, he is
not ultimate or unitary or even pure. If he is space, he is
inactive. If he is atman, all of the arguments which demon-
strate the nonexistence of any datman destroy him. If he is
unknowable, then he cannot be called a creator, and indeed
there is nothing for him to create. “If there is no beginning
of causation, how can there be a beginning of effect?” And
if he could create, why would he? If he acts without desire
he must be dependent, because forced to act. If he acts
because of desire, he must be dependent upon that desire.
Likewise, he is dependent upon the totality of things; for
if it is nonexistent, he has no scope for activity, and if it is
complete, its completeness implies permanency and the Lord
cannot cease from acting within it. So there is no eternal
Lordliness. There is also no eternality to atoms, as argued by
the Mimarsikas, Vaifesikas, etc.,, by reason of arguments
already asserted. And, returning to the followers of Samkhya,
there is no primary matter (pradhana, or prakrti) which is
the cause of creation. Prakrti is defined as an equilibrium of
sattva, rajas, and tamas ( corresponding, in part, to pleasure,
pain, and error), but that is not a unity, since it is threefold
by definition; and even each of these is threefold, since no
guna is known to the unliberated soul in its pure form. Each
contains an admixture of the other. Pleasure is supposed to
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