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Ten of the Tuesdays from September 15 to December 8, 2009

Syllabus

Class One: Introduction and Overview
A. Topics:
1. Purpose for the course
2. Jamgon Kongtrul
3. The Rime movement
4. The Treasury of Knowledge
5. The Miraculous Key
B. In Class Reading from MK:
1. Introduction, pp. 5-7

Class Two: Buddhist Cosmology
A. Topics:
1. An analysis with reasoning of the variety of appearances seen
2. An analysis of the reasons this variety of appearances seen:
a) Causes and results generally, The six causes
b) The five results
¢) The four conditions
3. The extraordinary explanation of causes and conditions:
a) The way the twelve dependently arisen links spin [beings through
the cycle of existence]
b) The way the eight collections of consciousness spin [beings
through the cycle of existence]
c) The way [beings’] three habitual tendencies confuse them
B. Readings from MK:
1. An analysis of the realms that appear in the kalpa of light, pp. 8-20
C. Additional Readings from SB:
1. Root Verses from The Encompassment of All Knowledge, Myried
Worlds: Buddhist Cosmology in Abhidharma, Kalachakra and Dzog-chen,
Jamgon Kongtrul Lodro Taye, Trs. Int’l Trs. Comm. Founded by the V.V.
Kalu Rinpoche, pp. 60-67

Class Three: The Buddha and His Teachings
A. Topics:
1. The Buddha:
a) How the Buddha gave rise to the supreme awakening mind
b) How in the interim, the Buddha conducted himself as a bodhisattva
c) How the Buddha manifested his enlightenment



2. His Teachings:
a) Types of dharma
b) Types of the Buddha’s speech
c) Types of pitakas
B. Readings from MK:
1. An analysis of how the teacher who tamed the beings in those realms
appeared, pp. 21-28
2. An examination of the teachings, the genuine dharma, pp. 29-32
C. Additional Readings from SB:
1. The Buddha, The Precious Treasury of Philosophical Systems, Longchen
Rabjam, Trs. by Richard Baron, pp. 7-21
2. Perfect Conduct: Ascertaining the Three Vows, Ngari Panchen Pema
Wangyi Gyalpo, Commentary by HH Dudjom Rinpoche Jigdral Yeshe
Dorje, trs. Gyurme Samdrub and Sangye Khandro:
a) An Explanation of the Pratimoksa-vinaya, pp. 14-17
b) The Bodhisattva Vows, pp. 63-65
c) Secret Mantra, pp. 100-104

IV.  Class Four: The Development of the Dharma
A. Topics:
1. How the victorious one’s teachings have grown and flourished in this
world
2. In particular, how the five main sutra teaching lineages came to Tibet
B. Readings from MK:
1. Anexamination of how the victorious one’s teachings have grown and
flourished in this world, pp. 33-35
C. Additional Readings from SB:
1. The History of the Teaching Lineages that Came to Tibet, The Rime
Philosophy of Jamgon Kongtrul the Great, Ringu Tulku, pp. 56-73
2. gDams ngag: Tibetan Technologies of the Self, Matthew Kapstein, in
Tibetan Literature: Studies in Genre, ed. Jose Cabezon and Roger
Jackson, pp. 275-280

V. Class Five: Varieties of Right Conduct
A. Topics:
1. How to train in right conduct that is supreme
B. Readings from MK:
1. An analysis of how to train in right conduct that is supreme, pp. 36-38
C. Additional Readings from SB:
1. Buddhist Ethics, by Jamgon Kongtrul Lodro Taye, Trs. Int’l Trs. Comm.
Founded by the V.V. Kalu Rinpoche:
a) The Commitments of Awakening Mind, pp. 165-171
b) The Training Common to Both Traditions, pp. 193-199

VI.  Class Six: The Wisdom that comes from Listening — Definitions
A. Topics:

The Miraculous Key Syllabus
2



1. An examination of the common reasonings:
a) Fields of study
b) Objects, entities and time
c) Terms of expression
d) Types of cognitions
e) Elements of reasoning
2. An examination of the objects of knowledge that are explained in both the
foundational vehicle and the great vehicle:
a) Aggregates (skandhas)
b) Elements (ayatanas)
¢) Sources (dhatus)
B. Readings from MK:
1. An explanation of how to give rise to the wisdom that comes from
listening, pp. 39-49
a) An examination of the common reasonings, pp. 39-46
b) An examination of the objects of knowledge that are explained in
both the foundational vehicle and the great vehicle, pp. 47-49
C. Additional Readings from SB:
1. A Commentary by the Author of the Text Khenpo Tsultrim Gyatso, pp. 26-
27, 41-43, 47-52

VII. Class Seven: The Wisdom that comes from Listening - Tenets
A. Topics:
1. An examination of the various views and tenets in the causal vehicle of
characteristics:
a) Foundational vehicle
b) Four Truths
c) Great vehicle schools
2. As an ancillary topic, a brief examination of the vajrayana
B. Readings from MK:
1. An explanation of how to give rise to the wisdom that comes from
listening, pp. 50-58
a) An examination of the various views and tenets in the causal
vehicle of characteristics, pp. 50-55
b) As an ancillary topic, a brief examination of the vajrayana, pp. 56-
58
C. Additional Readings from SB:
1. A Commentary by the Author of the Text Khenpo Tsultrim Gyatso, pp. 1-7
and 11-13.

VIIl. Class Eight: The Wisdom that comes from Reflection
A. Topics:
1. An analysis of gaining certainty about the keys to understanding
2. An analysis of gaining certainty about that which is to be understood:
a) The provisional and definitive meanings in the three turnings of the
wheel of dharma
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b) The two truths
c) Dependent arising
B. Readings:
1. An analysis of how to gain certainty through reflection, pp. 59-70
a) An analysis of gaining certainty about the keys to understanding,
pp. 59-65
b) An analysis of gaining certainty about that which is to be
understood, pp. 65-70
C. Additional Readings from SB:
1. Section Two of Chapter Seven: Gaining Certainty in The Provisional and
Definitive Meanings Of the Three Turnings of the Wheel of Dharma, The
Two Truths, and Dependent Arising, The Treasury of Knowledge, by
Jamgon Kongtrul Lodro Taye, trs. by Ari Goldfield, four pages.

Class Nine: Gaining Certainty in the View
A. Topics:
1. The view:
a) The four seals that epitomize the sutras
b) Entering the path of giving up the two extremes
c) The main topic, an analysis of the two types of selflessness
2. The four turnings of the mind from the tradition of pith instructions:
a) Attachment to this life
b) Attachment to the entirety of cyclic existence
c) Concern for one’s own happiness and well-being
d) The perceiver and perceived
B. Readings:
1. An analysis of how to gain certainty through reflection, pp. 70-78
a) An examination of gaining certainty about the main thing, the
view, pp. 70-75
b) An analysis of gaining certainty about a brief teaching on the four
turnings of the mind from the tradition of pith instructions, pp. 75-
78
C. Additional Readings from SB:
1. Root verses, Ascertaining Certainty about the View: Section Three of
Chapter Seven from The Treasury of Knowledge by Jamgon Kongtrul
Lodro Thaye, pp. 1-10

Class Ten: The Wisdom that comes from Meditation; the Path & the Result
A. Topics:
1. An analysis of how to verify what one has studied and reflected upon
through meditation:
a) The way of accomplishing calm-abiding and superior insight
according to the Middle Way tradition
b) A summary of the types of calm abiding and superior insight
c) Particularly the Middle Way school’s explanation of meditative
equipoise and subsequent attainment
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2. An examination of the manner of progressing along the grounds
3. An analysis of the ultimate fruition, the kayas and wisdoms
B. Readings from MK:
1. An analysis of how to verify what one has studied and reflected upon
through meditation, pp. 79-82
2. An examination of the manner of progressing along the grounds, pp. 83-84
3. An analysis of the ultimate fruition, the kayas and wisdoms, pp. 85-88
4. Conclusion, pp. 89-90
C. Additional Readings from SB:
1. Vipashyana, excerpt from The Treasury of Knowledge By Jamgon
Kongtrul Chapter Eight: The Progressive Classification of the Training in
Superior Samadhi, Part One: The Stages of Meditation of Shamatha and
Vipashyana - The General Basis of All Samadhis, Trs. by Kiki Ekselius
and Chryssoula Zerbini Under the guidance of Khenpo Tsultrim Gyamtso
Rinpoche, one page.
2. The Path of Accumulation, Commentary on the Presentation of Grounds,
Paths and Results in the Causal Vehicle of Characteristics from the
Treasury of Knowledge by Jamgon Kongtrul Lodro Taye, Acharya Lama
Tenpa Gyaltsen, Trs. Karl Brunnholzl, pp. 21-36
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The Treasury of Knowledge
By Jamgon Kongtrul Lodro Taye

General Contents

1) Book One: Myriad Worlds: Buddhist Cosmology in Abhidharma, Kalacakra,
and Dzog-chen
A) Part 1: The Cosmology of the Universal Way [Mahayana]
B) Part 2: Our Universe according to the Individual and Universal Ways [Hinayana
and Mahayana]
C) Part 3: Space and Time in the Tantra of the Wheel of Time [Kalacakra]
D) Part 4: The Causes of Cyclic Life [and the Primordial Purity of the Universe]

I1) Book Two: The Advent of the Buddha
A) Part 1: Our Teacher's Path to Awakening
B) Part 2: The Buddha's Enlightenment
C) Pan 3: The Buddha's Twelve Deeds
D) Part 4: Enlightenment's Bodies and Realms

111) Book Three: The Buddha's Doctrine-The Sacred Teachings
A) Part 1: What are the Sacred Teachings?
B) Pan 2: Cycles of Scriptural Transmission
C) Part 3: Compilations of the Buddha's Word
D) Part 4: The Origins of the Original Translations' Ancient Tradition [Nyingma]

1V) Book Four: Buddhism's Spread Throughout the World
A) Part 1: Buddhism's Spread in India
B) Part 2: How Buddhist Monastic Discipline and Philosophy Came to Tibet
C) Part 3: Tibet's Eight Vehicles of Tantric Meditation Practice
D) Part 4: The Origins of Buddhist Culture

V) Book Five: Buddhist Ethics: The Training in Higher Ethical Conduct
A) Part 1: The Qualities of the Spiritual Teacher and Student
B) Part 2: The Vows of Personal Liberation
C) Part 3: The Commitments of Awakening Mind [Bodhicitta]
D) Part 4: The Vows and Pledges of Secret Mantra

V1) Book Six: The Topics for Study
A) Part 1: A Presentation of the Common Fields of Knowledge and Worldly Paths
B) Part 2: General Topics of Knowledge in the Hinayana and Mahayana
C) Part 3: Frameworks of Buddhist Philosophy: A Systematic Presentation of the
Cause-Based Philosophical Vehicles
D) Part 4: Systems of Buddhist Tantra: The Indestructible Way of Secret Mantra



VII) Book Seven: The Training in Higher Wisdom
A) Part 1: The Keys to Understanding
B) Part 2: Truth and Meaning
C) Part 3: Authentic View
D) Part 4: Foundations of Spiritual Discipline

VIIl) Book Eight: The Training in Higher Meditative Absorption [Samadhi]
A) Part 1: Shamatha (Calm Abiding) and Vipashyana (Higher Insight)
B) Part 2: The Stages of Meditation in the Cause-Based Approaches
C) Part 3: The Elements of Tantric Practice: A General Exposition of Secret Mantra
Meditation Systems

D) Part 4: Esoteric Instructions: A Detailed Presentation of the Process of Meditation
in Vajrayana

IX) Book Nine: An Analysis of the Paths and Levels to Be Traversed
A) Part 1: The Paths and Levels in the Cause-Based Dialectical Approach
B) Part 2: The Levels and Paths in the Vajrayana
C) Part 3: The Process of Enhancement
D) Part 4: The Paths and Levels in the Three Yogas

X) Book Ten: An Analysis of the Consummate Fruition State
A) Part 1: The Fruition in the Dialectical Approach
B) Part 2: The More Common Attainments in the Vajrayana
C) Part 3: The Fruition in the Vajrayana
D) Part 4: The Fruition State in the Nyingma School

Treasury of Knowledge - Table of Contents
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14 PerreCT CONDUCT

nature and distinctions will be discussed. Then, the manner through which one
may obtain the vow for the first time, including the ritual for bestowing the pre-
cepts, will be discussed. Next, the different enumerations of vows and the methods
through which to guard them from deterioration will be presented. Finally, in the
case of a downfall or damaged vow, the methods of restoration will be revealed.

5. A recapitulation of the first chapter:

This general explanation of the stages of the main teaching completes
the recapitulation of the first chapter.

This recapitulation is simply a way of reiterating the theme of the first chapter,
which serves the purpose of preparing the reader for the main subject to be covered
in the remaining four chapters.

II. An extensive explanation of the nature and training of each of the three vows in
three divisions, which comprise the second, third, and fourth chapters:

A. Chapter Two: Pritimoksa
B. Chapter Three: Bodhisattva
C. Chapter Four: Secret Mantra

. ‘CHAPTER TWO:
AN EXPLANATION OF THE PRATIMOKSA-VINAYA

A. Chapter Two: An Explanation of the Pratimoksa-vinaya, in three subdivisions:

1. The manner in which Lord Buddha taught the precious doctrine of the vinaya:

In Varanasi, the Buddha primarily taught the Four Noble Truths and
the practice of higher morality to the Five Excellent Ones.?2

The basket of morality, the Vinaya Pitaka, was the subject of the first turning of
the Dharma wheel, which occurred within the context of the five fully endowed
circumstances. These five are the fully endowed teacher, the unequaled Lord

Buddha Sakyamuni; the fully endowed place, the central land of the arbass, -

Varanasi, India (Varanasi is a sacred land, where many realized saints have van-
ished without leaving ordinary human remains); the fully endowed time, seven
weeks after the Buddha achieved perfect awakening, on the fourth day of the sixth
month of the lunar calendar; the fully endowed Dharma, the training in extraor-
dinary discipline and the first Dharma discourse on the Four Noble Truths; and
the fully endowed assembly, the gathering of eighty thousand celestial beings and
the Five Excellent Ones of the human race.

2. After the teachings were compiled, the way in which the teachings and accom-
plishments were upheld:
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The teachings were compiled by Kadyapa and others. The arhars
composed the Treasury of Particular Explanations and other texts,
which were propagated by Yonten Od (Gunaprabha) and Shakya
Od (Sakyaprabha). The precept lineage of the earlier translations was
propagated by Santaraksita and, later, by Sakya Sri.

On three great occasions the spoken teachings of Lord Buddha Sakyamuni were
compiled. The first council came about when the Buddha’s foremost disciples,
Sariputra and Maudgalyiyana, along with countless arhats, passed into
parinirvipa along with Lord Buddha. Many celestial beings proclaimed that
since all the fully ordained disciples of Lord Buddha had passed into parinirvina
along with their teacher, the Dharma was like an extinguished fire, with only
smoke remaining. In order to correct this view, shortly after the parinirvana, in
the Nyagrodha cave at Rajagrha (in central India) and under the sponsorship of
King Ajatasatru, the great Kadyapa along with five hundred arhats convened dur-
ing the summer rainy retreat known as yarney (virsika).23 It was during this gath-
ering that Ananda recalled from memory the entire teaching Lord Buddha had
given on the Siitra Pitaka, Upili recalled from memory the Vinaya Pitaka, while
the great Kadyapa immaculately recited the Abhidharma Pitaka. Afterwards, these
three “baskets” were compiled with the assistance of the gathering of arhats.

The second council occurred some one hundred and ten years after Lord
Buddha's parinirvana. In Vaiéali seven hundred arhats, under the sponsorship of the
Dharma king Adoka, gathered in the Kusmapuri monastery to clarify what had
become known as the “ten prohibitions.”24 The entire Tripitaka was recited to clar-
ify that these ten were indeed not permitted, and afterwards the sojong (uposatha)?>
(purification) rite was performed to create conducive, auspicious circumstances.

After the reign of King Asoka’s grandson, King Virasena, several bhiksus—such
as Mahadeva, Bhadra, Sthavira, Nagasena, and others—became possessed by
demonic forces. Due to this there came to be five major points of discrepancy26
concerning the pratimoksa training. The discrepancy originated with the bhiksus
whose minds were possessed by demonic forces so that their actions were not in
accordance with the true teachings of Lord Buddha Sakyamuni. As a result of this,
these wrong views became accepted as doctrine even though they were prohibited
according to the Buddha's teachings. For four generations of anarchical leadership,
the sarigha was thrown into turmoil and conflict. Since the Buddha had never
allowed the vinaya to be put into writing, the debate persisted for a very long
time. Eventually there emerged four major systems that became known as the four
root schools of the éravakas. From these four roots eighteen minor schools
emerged. The four root schools are the Sarvastivada, the Mahasanghika, the
Sthavira, and the Sammitiya. Seven of the eighteen minor schools follow the
Sarvastivida school’s principles, five follow the Mahasanghika, and three each
follow the final two root schools.

The Sarvastivada is the basis of all four schools. The philosophy of this tradi-
tion asserts that there are five knowable things: that appearances are the basis of

23
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form; that the basis is the mind, accompanied by secondary mental events; the
existence of nonassociated compositional factors; the existence of uncompounded
factors (those that exist without cause or condition); and that all of these consti-
tute substantial reality or existent things. This lineage originates with Rahula, the
Buddha’s son, and the Sanskrit language is used during recitation of the vinaya.
The patched saffron robe, indicating full ordination, must be made of more than
nine sections and fewer than twenty-five, with the symbols of a Dharma wheel
and lotus sewn on the top corner. The Sarvastivada school’s followers assert the
view that the phenomena of the three times are substantial reality, yet that all
compounded phenomena are self-destructing in each moment. They also believe
in the nonexistence of the “self.” After three countless eons of time, according to
this system, buddhahood is attained.

The second school, the Mahasanghika, derives its name from the fact that
originally the majority of the ordained safigha belonged to this school. The lin-
cage originated with Maha Kadyapa. The robe of full ordination must have at
least seven sections and no more than twenty-three. The symbols sewn on it are
the endless knot and white conch shell. The language used to recite the vinaya is
the Prakrit dialect.

The founder-abbots of the Sthavira school were Katyayana and the arhats.
While reciting the vinaya in this school the Pifacika dialect is used. The saffron
robe must have at least five and no more than twenty-one partitions. The symbol
sewn upon it is the white conch shell. The philosophy maintained is that during
the experience of the “absorption of cessation” there is mind but no incorrect
(deluded) awareness. Through this school, buddhahood is achieved in no fewer
than ten and no more than thirty eons of time.

The Sammitiya school derives its name from the fact that its followers displayed
tremendous devotion over an extended period of time. The vinaya is recited in the
Apabhraméa dialect, and the founding abbot was Upali. The style and manner of
preparing and wearing the saffron robe is in accordance with the Sthavira tradition.
The philosophy asserted is that the “self” exists but is inexpressible. All knowable
things are included in that which can and cannot be expressed.

The vinaya tradition that was propagated in Tibet is that of the Sarvﬁstlvéda
school.

After four generations of kings had come and gone, the conflict began to
decrease. During the reign of King Kaniska, the sponsor for the third great coun-
cil, there were still many differences of opinion. Then, in the Ka$mir Temple,
Kuvana Vihira, five hundred arhats, four hundred bhiksus, and five hundred
bodhisattvas gathered. According to the prophetic dream of King Krkin, quoted
in the stitras, it was agreed that all eighteen schools upheld the Buddha’s utter-
ance. All volumes that comprise the Vinaya Pitaka were written down, and all
remaining volumes of the Stitra and Abhidharma Pitakas were put into writing.

The authorized commentaries based on the Buddha’s spoken teachings origi-
nated and were maintained as follows:
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In northern India, the arhat Upagupta, together with- five hundred arhats,
composed the extraordinary commentaries of the Sravakas, such as the
Mabhavibhisa (Treasury of Particular Explanations) and others. In addition, many
great Sravakas with qualities similar to those of the Buddha, such as Guru Krti
and his assembly of arhats, composed additional commentaries. In particular the
spiritual master Gunaprabha, attainer of the third bhams, composed the
Vinayamiila-siitra (Root Text on the Vinaya) and further commentaries upon it,
such as the Tivelve Thousand Verses.

The spiritual master Sakyaprabha wrote the advice to the novice called
Sramaneratriiata-kiriki (Three Hundred Verses of the Novice) and the commentary
Prabhavati, further propagating the doctrine. Due to the kindness of these two
spiritual masters, countless upholders of the victory banner of full ordination
filled the land from the southern reaches of India to as far north as Sambhala.

Then, in accordance with the wishes of the great Dharma King Trisong
Detsen, the vinaya tradition known as Sarvastivida was first brought into Tibet
by Abbort Santaraksita. This was passed down to Ba Ratna and others, becoming
the only vinaya tradition to enter Tibet. Later, after the evil King Langdarma
nearly destroyed the presence of the Buddhadharma in Tibet, three men called
Mar, Yo, and Tsang carried the entire vinaya by mule pack to the place called
Riwo Dentik. It was there that the great lama Gongpa Rabsal bestowed the vows
of full ordination upon ten men from central and upper Tibet. Lume Tsultrim
Sherab and others propagated this lineage, which became known as the “vinaya
lineage of the lower region of Tibet.” It remains undeteriorated to the present day.

When Dharmapala, the great pandita from eastern India, came to Ngari in
Tibet, he brought with him the pure vinaya lincage, which he propagated exten-
sively. This in turn became known as the “vinaya lineage of the upper region of
Tibet.” Again, at a later time, the lineage that became known as the “vinaya lin-
cage of the central region of Tibet” was brought by Khache Panchen Sakya Sri at
the invitation of Trophu Lotsawa Champa Pal. This lineage was passed on to

Sakya Pandita Kunga Gyaltsen Pal Zangpo, then to Changchub Pal and Dorje
Pal, and down the line to the present day.

3. The main topic of discussion, in two subdivisions:
a. A general explanation of the nature and distinctions of vows
b. A specific explanation of the format for the vow-receiving ritual

a. A general explanation in two additional subdivisions:

1. The nature of the vows:

The nature is to take up the thought of renunciation; the foundation
is to abstain from harming others. If born from the body and speech,
it is objective by belief. In addition, it is believed to be the seed of the
continuum of the “abandoning mind.” In our school, this is accord-
ing to individual views of higher and lower traditions.
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alone. The benefits of novice ordination are one hundred times greater than lay.
The benefits of full ordination are one hundred times greater than novice. The
first categories become common disciplines of the following categories, and so
serve as steps on the path to the latter. Likewise, the pratimoksa precepts serve as
support for the bodhisattva vows. Both serve as the basis of support for secret
mantra. Thus it should be clear that practitioners of secret mantra must have the
foundation of having established and ascended the two preceding paths.

In the past, when the Buddha’s doctrine was all-pervasive, there was time to

_practice pute morality and to perform all the various aspects of training. Now, at

the time of the doctrine’s decline, to maintain pure discipline for even one day is
considered to be of even greater benefit. As is stated in the Samddbirdja-sitra,
“For as many grains of sand exist on the banks of the river Ganges for ten million
eons of time: if you make, with a sincere heart, that many offerings of food,
drink, incense, flowers, and light to the millions of buddhas who come and go,
and if you compare this to the practice of pure morality during the time of the

decline of the doctrine of the sugatas, the merit accumulated in one day of pure
morality is far more sublime.”

Having completed this subject, the conclusion of the chapter follows:

This explanation of the stages of the pratimoksa-vinaya completes
the second chapter.

Of the five chapters of this commentary, the principal subject of the second
chapter—the common training of the $ravakas, the pratimoksa, and the cate-
gories of vinaya training for male and female practitioners—is now complete.
This is taken from the Buddha’s teachings of the four great scriptures of vinaya:
the Vinayavastu, Vinayavibhiga, Vinayigama, and Vinayottama.

CHAPTER THREE:
THE BoDHISATTVA VOWS

B. Chapter Three: The Bodhisattva Vows, in three divisions:
1. The manner in which the Buddha taught the Paramita Pitaka:

Maha Muni, the guide of sentient beings in this fortunate eon, at
Vulture’s Peak and elsewhere, boundlessly taught the extremely exten-
sive pitaka to those of the class of Mahiyina.

Although Lord Buddha Sakyamuni achieved full awakening as a buddha many
countless eons prior to his life as Sakyamuni, for the purpose of alleviating the
suffering of cyclic confusion and guiding all beings to permanent peace, he reen-
tered this world to demonstrate the twelve miraculous deeds#4 and, specifically,

26
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to reveal the path to freedom from suffering. Through this intentional manifesta-
tion he was able to reveal the manner in which all beings may achieve the great,
unsurpassed state of full awakening. In the previous chapter on the pratimoksa,
explanations were given on the manner in which the Buddha first introduced the
Vinaya Pitaka and how it was compiled, propagated, taught, and practiced. This
chapter explains the bodhisattva vows and conduct, the principal subject of the
second and third turnings of the Dharma wheel. The path of bodhisattvahood
was revealed within the extraordinary context of the five states of perfect certainty.
The “certainty of the teacher” was the fourth Buddha of this eon, Sikyamuni.
The “certainty of the place” was Vulture’s Peak, India, and elsewhere. The “cer-
tainty of the assembly” was the gathering of those of the class of Mahayana,
including gods, ndgas, humans, demigods, spirits, and others of the common
assembly. The uncommon assembly was composed of countless bodhisattvas.
The “certainty of the Dharma” was the extremely extensive discourse focusing
upon mental development within the context of the Stitra Pitaka, with emphasis
on each of the three pitakas respectively. The vinaya aspect of the stitra teaching
includes a description of the bodhisattva vows. The siitra aspect reveals the exten-
sive profundity of meditative absorption. The abhidharma aspect of siitra reveals
the divisions of the stages and paths, as well as the distinctions between dhyina
and samdadhi, or mindfulness and meditative absorption.

During the third turning of the wheel, the meaning of ultimate truth was
revealed so extensively that it was beyond ordinary conception. Here, the “cer-
tainty of the time” was experienced according to the aspiration of the recipients.
Some understood instantaneously, while others comprehended gradually, according
to their own level of understanding, :

It is agreed by all Buddhist schools that the first turning of the wheel primarily
revealed the teachings according to relative truth. Although the second and third
turnings revealed both relative and ultimate explanations, there is much disagree-
ment concerning this. In the Nyingma tradition, we assert that the second turning
revealed the nature of both relative and ultimate truth, but with an emphasis on the
temporary ultimate, whereas the third turning revealed the ultimate, absolute truth.

2. After it was compiled, the manner in which it was taught and practiced:

The Gambhiradarianaparampari (Tradition of the Profound View) was
compiled by Mafijusri, elaborated upon by Nagirjuna and others,

" and propagated by Santideva. The Udiracaryaparampari ( Tradition of
Extremely Vast Conduct) was compiled by Maitreya, elaborated upon
by Asafiga and his brother, and propagated by Atis4. Our tradition of
Padmasambhava follows that of Nagarjuna.

- The common teachings presented during the first turning of the wheel were
compiled on three separate occasions. The teachings of the second turning were
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‘compiled through uncommon and extraordinary means. According to the
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uncommon tradition of Mahiyana, in the southern direction of Rijagrha, India,
on the peak of Bimasambhava, one million bodhisattvas gathered to receive the
teachings of the Tripitaka, which were then compiled by Maitreya, Mafijusri, and
Vajrapani. The_se teachings are found in the two great traditions of ;‘xtya
Nagarjuna and Arya Asanga.

According to the tradition of Nigarjuna, the teachings on the profound
nature of emptiness were compiled by Arya Maiijudri. Following this, and in
accordance with the Buddha’s prophecy, the great spiritual master Nagarjuna
composed the six categories of explanations concerning the Middle Way, based
on the second turning of the wheel, which established svasinyatd, the reality
that all phenomena are empty of any inherent nature.45 Nagarjuna then com-
posed the Vigrahavyavartanikariki and other texts (based upon the third turn-
ing) that serve to establish parasinyari, the view that although all phenomena
are not empty of their own nature or reality, they are asserted as being empty
according to conventional reality. With this, the Tradition of the Profound
View, Gambhiradar§anaparampari, came into existence. Following Nigirjuna,
the great propagators of this tradition include such highly realized masters as
Candrakirti, Aryadeva, and others. (The great Santideva and Jetari were respon-
sible primarily for propagating the teachings on the generation of the awakened
mind, bodhicitta.)

According -to the tradition of Arya Asanga, known as the Tradition of Great
Extensive Conduct, Udaracaryaparampara, the teachings were originally com-
piled by Maitreya. These teachings, which are contained in the Five Great
Commentaries of Maitreya, essentially elucidate the empty nature of objective
appearances.4® Later, Arya Asanga elaborated upon these works by composing
his own commentaries, which were then further elaborated upon by such cele-

brated masters as the supreme scholar Vasubandhu, who composed the eight

categories of the Prakarana.d” These teachings were further propagated by the
great Dignaga, Dharmakirti, Candragomin, and Dipamkara Srijﬁina (Atiéa),
who was responsible for bringing this lineage of bodhisattva vows into Tibet.

. In our Nyingma tradition, which follows the lineage of Acirya Padmasambhava
and the earlier translation school, the bodhisattva vows and rituals are received and
practiced primarily according to the tradition of Nagarjuna. The view, however, is
maintained in accordance with both traditions.

The principal subject, in two subdivisions:
A general explanation of the nature and distinctions of the vows to be received
b. A specific explanation of how to receive the vows

it

a. A general explanation of the nature and distinctions of the vows to be received, in

two further subdivisions:

1. The nature of the vows:
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eons of time each to accomplish.
Having completed the principal subject, the chapter is complete.

This completes the third chapter, the explanation of the bodhisattva’s
training in the awakened mind.

In dependence upon relative methods and indications, and in order to meet the
needs of all beings, the manner of developing, maintaining, guarding, and restor-
ing both the aspirational and practical awakened mind has been taught according
to the two great traditions of practice.

CHAPTER FOUR:
SECRET MANTRA

C. Chapter Four: Secret Mantra, an explanation of the third root, the vajra vehicle of
secret mantra, the training of all the vidyadharas, and the progressive stages of the
samaya words of honor.

The vajra vehicle is taught in three divisions.
1. An explanation of how the doctrine of the vajra vehicle originated:

The sovereign teacher, the vajra-holder Samantabhadra, taught the
ocean-like classes of tantra in the great Akanistha. Later, at
Dhanyakataka and elsewhere, the teachings were once again revealed. ..

Originally, the Buddha revealed the tantras through the mode of the five fully
- endowed circumstances. The fully endowed teacher, our own Lord Buddha
Sakyamuni, has remained from beginningless time as the foundational, originally
pure sphere of the primordial wisdom of intrinsic awareness. In this state of actu-
al awakening, spontaneous presence and primordial wisdom are one. From with-
in this, the one taste of the enlightened intentionality of all the buddhas of the
three times remains as the appearance of the embodiment of complete enjoy-
ment, the sambhogakaya.

All objective appearances are in actual nature the self-expression of primordial
wisdom, the pure primordial buddha (Samantabhadra). The nonconceptual state,
frec from grasping and clinging, is the “vajra.” The indivisibility of the sphere of
truth and primordial wisdom is the “holder.” The pure sovereign ruler of all
mandalas is the teacher. Thus, the fully endowed teacher is the vajra-holder
Samantabhadra. '

The fully endowed place is self-awareness, exceedingly pure and understood as
the Akanistha pure realm.53 The fully endowed assembly, one’s own self-projection,
appears as the immeasurable mandalas of peaceful and wrathful deities. The fully
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- endowed Dharma is the inexpressible nature of the lucid radiance of primordial wis-
- dom’s enlightened intentionality. The fully endowed time is the unchanging sphere

of spontaneous, self-originating purity.
Within these five endowments, the ocean-like classes of tantra were unceasingly

 taught through symbolic indication in the Akanistha pure realm. Accordingly,
- only bodhisattvas on the eighth and ninth levels were able to hear the teaching. At

this same time, for the benefit of extremely unruly beings, the Buddha manifested
as the glorious Heruka (in wrathful aspect) and displayed the entire supporting
mandala of wrathful deities in the five pure realms of manifestation, nirmanakaya,
and in the pure and impure ordinary worldly realms in order to tame the minds
of sentient beings. Similarly, Buddha Vajradhara sent many mind-emanations to
the realms of gods, nagas, yaksas, and others to reveal and propagate the tantras.
Specifically in our human realm, the supreme emanation Lord Buddha Sakyamu-
ni, while meditating for six years in austerity, sent his mind-emanations to the
peak of Mount Meru and beneath the ocean in order to reveal the doctrine of
secret mantra. Again returning to his body, he completed his display of the twelve
miraculous deeds. In general, all of the secret mantra tantras were compiled by
Vajrapani and transcribed primarily into the languages of Sanskrit, Prakrit,
Apabhraméa, Dakint, those of barbarians, and others.

When the king of Oddiyana,>4 Indrabhiiti, saw the Buddha and his assembly
of $ravakas flying in space, unsure of what he was seeing he called his ministers to
observe the phenomenon and asked them if it was a flock of red-colored birds.
They replied that it was the Buddha and his disciples. The king, wishing very
much to see the Buddha, prayed to him to come down. The Buddha then
appeared to him and asked him this question: “Can you firmly maintain the three
precepts of total renunciation?” King Indrabhiiti replied, “In this pleasure grove of
the southern continent it is easy for me to take rebirth as a lowly fox if need be.
However, to abandon desirable objects in order to achieve liberation—this, Lord

* Gautama, I cannot do.” At these words, the assembly of éravakas disappeared.

Then a voice was heard from space, saying, “What appeared to be $ravakas and
pratyekas was actually the great miraculous display of bodhisattvas.” After this, the
Buddha revealed the primordial wisdom mandala and bestowed empowerment
upon King Indrabhiiti, who later accomplished the kaya of nonduality.

The Buddha manifested to reveal the Vajrayina mandalas at other power
spots, such as in eastern China at Parvata Pakkhipada, in central India at the
Smagana Sitavana charnel ground, and in Sri Lanka at Dakpo Dradrok, and so
forth. In addition, Lord Buddha taught many of the tantras in unknown places
at uncertain times. At times, Lord Buddha himself manifested as the principal
deity, and at other times he bestowed empowerment as the Buddha himself.
After revealing all three vehicles in this world, the Buddha then manifested at
Dhanyakataka Caitya, where he opened the great mandala of the Kalacakra and
revealed the tantras to the assembly of male and female yogins and yoginis. On
other occasions, he appeared as a fully ordained monk to reveal the outer tantras,
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including most of those of the kriya and upa classes. When reveal
Indrabhiiti the Gubyasamaja-tansra,

manifested as the principal deities o

ing to King
and to Vajragarbha the Hevajra-tantra, he
f those mandalas surrounded by the entire
assembly of deities. In this way, just as the tantras had previously been fully

revealed in the great Akanistha, they were also introduced in their entirety into
many other realms and world systems.

2. After the teachings were compiled, the manner in which

upheld:

they were practiced and

-..and compiled by Vajrapani and the retinue of recipients, and elab-

orated upon by the eight great mahisiddhas and scholars of India
and Tibet.

The manner in which the tantric teachings were compiled and propagated
began in the celestial palace of Vajrapani known as Alakavati. Vajrapani con-
vened with nine hundred and ninety-six million bodhisattvas to teach all the
tantric classes and categories without exception. The disciple Candrabhadra
compiled the root Kilacakra-tantra, and Vajragarbha compiled the Diviparikss
and so forth. Although the retinue of recipients compiled various tantras that
appeared to be distinct from their teacher, Vajrapani, from the ultimate point of
view they were nondual. :

The secret Vajrayana vehicle was not predicted to enter the world of human
beings until a later time. According to prophesy, Vajrayina entered this world in the
following way. In the original translation school of the Nyingma there are two
tantric distinctions, those of tantra and accomplishment. The coming of the tantra
class was clearly prophesied by Lord Buddha Sakyamuni. ‘Twenty-eight years after he
passed into parinirvina, five great sages—Deva Yasasvi Varapila of the gods’ realm,
Nagaraja Taksaka the niga king, Yaksa Ulkimukha of the yaksas, Raksa
Matyaupayika of the cannibals, and Vidyadhara Vimalakirti the Licchavi of the
human realm>—convened through their clairvoyant powers on the peak of Mount
Malaya. In twenty-three verses, they made heartfelt prayers to receive the tantric
transmissions. It was then that Vajrapani directly appeared to them and revealed the
essence of secret mantra, just as he had revealed it before in Akanistha, in Tusita, and
in the thirty-third gods’ realm. Raksa Matyaupiyika of the cannibals wrote the
teachings down on golden parchment with lapis lazuli ink and buried them in the
expanse of space.

Then, by the force of these blessings, King Ja of Sahor had seven auspicious
dreams, indicating that all the scriptures of the tantric class would descend into
this human world; and, in fact, shortly thereafter, all the scriptures of the tantric
class of mahayoga descended upon the roof of his palace. The kriya class descended
in Varanasi, the yogatantra class descended on the peak of Akniparvata Ujjavala
mountain, and the anuyoga class descended in Sri Lagka in the Singali forest.
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These teachings then progressively spread into the countries of India, Nepal, and
Drusa.>¢ ’

Later, Nubchen Sangye Yeshe accomplished these tantras under the guidance
of the great panditas of these various countries and brought them into Tibet,

- where they were propagated. The atiyogatantra class was received in the country

of Oddiyina by Garab Dorje through his direct visions of Vajrasattva, Compiling
the teachings into volumes of scriptures, he then passed the lineage on to his dis-
ciple Mafijusrimitra. Mafijuérimitra passed it to Sri Simha, and Sri Simha passed
it to the second Buddha, Padmasambhava. Padmasambhava passed the teachings
to Vimalamitra, who then passed them to the translator Vairocana. Thus, the
atiyogatantra was extensively propagated through this line of great realized beings.

The second category of the Vajrayana vehicle, the accomplishment class, came
into the human world in a manner similar to the way in which it was originally
revealed in the Akanistha pure realm. Through the wrathful manifestation of divine
presence and with the speech of the natural sound of the nature of truth, Vajra
Dharma, a manifestation of Vajrapani, revealed his own self-nature as nine
mandalas. The teachings were revealed and the scriptures were compiled. Five com-
mentaries were then written by Vajra Dharma: Thukje Jang Thakne Kyi Lung
(Thugs-rfe dPyangs Thag-gNas Kyi Lung), Dzepa Chitrul Hlayi Lung (mDzad-Pa
Chos Phrul Lha-Yi Lung), Trinley Tharchin Drubpai Lung (Phrin-Las mThar-Phyin
sGrub-Pai Lung), Sang-Ngak Ngepa Dingyi Lung (¢Sang-sNags Nges-Pa Don-Gyi
Lung), and Sangwa Goje Drsnmai Lung (gSang-Ba sGo- Byed sDron-Ma’i Lung).

As it was not yet time to bring these teachings into the human world, they

_ were given over to their caretaker, Dakini Lekyi Wangmo (las kyi dbangmo;

Mahakarmendrani). The dakini then placed the five general tantras of the eight
herukas as one mandala in a small case made of eight precious metals and jewels.
She placed the ten individual tantras in ten separate little caskets, sealed them,
and hid them in the stipa called Ukhakara Ityasyastiipa in the charnel ground
known as Smagana Sitavana (Cool Forest). Then, at the appropriate time,
through their clairvoyant powers of awareness, the eight great mahasiddha
panditas gathered together at this stipa. By the force of their strong invocation
in meditative absorption, Dakini Lekyi Wangmo appeared directly before them.
She then brought out the individually sealed cases and distributed them in the
following way: The golden case containing the cycle for the accomplishment of
Maha Uttama Heruka was given to Vimalamitra; Hiimkara received the silver case
of Samyak Heruka; Mafjuérimitra received the iron case of Yamantaka;

- Nagarjuna received the copper case of Hayagriva; Padmasambhava received the

turquoisc case of Vajrakila; Dhana Samskrta received the golden case of Samskrta
Presaka; Rambuguhya received the multicolored gem case of Lokapiija Stotra; and
Santigarbha received the stone case of Vajra Mantrabhiru. This distribution was
according to prophecy, and each went off to practice and fully realize their individ-
ual accomplishments. The small case made of eight precious jewels and metals con-

taining the Sugarasamnipita (Gathering of all the Sugatas), the combined mandala of
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the eight herukas, along with the secret essential instructions, was not revealed but
was instead resealed and prophesied to be discovered and revealed at a later dae.

Later, the great vidyadhara Padmasambhava, according to his own prophetic
indication, came to the Jand of Tibet, where he bestowed al
and essential instructions upon his own nine heart-sons and the twenty-five dis-
ciples. They in turn were prophesied to reincarnate over the centuries to reveal
the empowerments and instructions to the karmic aspirants of future times,
Moreover, the tantric teachings were extensively propagated throughout India
and Tibet through the kindness of many realized mahasiddhas and scholars.

I the empowerments

3. Establishing the main subject, in two divisions:

a. Briefly revealed:

Although the original translation tradition is known for the lineages
of kama and terma, and though the latter tradition has boundless sys-

tems, a general explanation of the samaya of the tantric classes will be
explained here.

The earlier translation school is well known for its two traditions of kama and
terma. The kama is the “distant” tradition, whereas the terma is “near.” Both origi-
nate through the three extraordinary lineages of mind-to-mind transmission, sym-
bolic indication transmission, and oral transmission. The terma tradition also has
three additional lineages: prophetic indication, empowerment through aspiration,
and the lineage sealed and entrusted to the dakinis.

The later translation school teachings were placed into scriptures by the king
of Oddiyana, Indrabhti. By introducing these teachings to his kingdom, it came
to pass that every living being within Oddiyana without exception achieved spiri-
tual attainment and vanished in the rainbow body. Later, the country became a
great lake filled with serpent beings. Vajrapani traveled there, taught the doctrine,
and gradually ripened the minds of the serpents. Eventually they took rebirth as
human beings living around the banks of the lake and, through their efforts in
practice, later achieved realization. All of them becoming dizkas and dakinis, they
flew here and there throughout space so that the place became known as
Oddiyana Khandro Ling, the land of space travelers. Later, when the lake evapo-
rated, a self-originating palace of Heruka arose that was filled with the original
treasury of scriptures. Later still, each of the great mahasiddhas, such as King
Bipukawa, Nagarjuna, Dombi Heruka, Kukkuripa, Lalita Vajra, the mahisiddha
Tilopa, and others propagated the teachings. Other great realized beings propa-
gated the teachings in other pure realms, such as Sambhala. In short, the eight
great and eighty minor mahasiddhas and countless other scholarama.

s and realized beings composed commentaries and extensively propagated the -

doctrine. The boundless descriptions of their enlightened deeds will not be pre-

sented in detail here. However, readers may refer to the many translations of
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THE MIRACULOUS KEY,
WHICH CONDENSES THE REASONING PRESENTED IN

THE OCEAN OF REASONING

AND
WHICH OPENS THE DOOR TO

THE TREASURY OF KNOWLEDGE

shes.bya.kun.khyab.mdzod.kyi.sgo.’byed.rigs.gzhung.rgya.mtsoi.rig.
bsdus.’phrul.gyi.lde.mig.zhes.bya.wa.bzhugs.so

A commentary by the author of the text,

Khenpo Tsultrim Gyatso
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72.5

73.1

73.2

73.2

The Miraculous Key

In this next definition if you look at the first line on page 73 where it
says ‘zhugs.pa.rnams’, you might put instead ‘zhug.pa.na’ as in ‘when’. The
definition of an object of engagement, “’jug.yul’, is those non-deceptive
things which are entered into for the purpose of taking up or abandoning.
This refers specifically to virtue and non-virtue [dge.wa and mi.dge.wa.].
The two doors of pervasion: those which when entered into for the sake of
taking up and abandoning are non-deceptive are necessarily objects of
engagement; objects of engagement are necessarily those which when
entered into for the sake of taking up and abandoning are non-deceptive.
So from among the four yul— snang.yul, gzung.yul, zhen.yul, and 'jug.yul
what would you say about las.rgyu.’bras—actions, cause, and effect?

"All of them!"

What about the excellent dharma—dam.pai.chos?

"It is *jug.yul."

Correct.

The definition of a specifically-characterized phenomenon is that which is
ultimately able to perform a function. ‘Able to perform a function’ means
able to generate an cffect. ‘Ultimately’ here really means ‘yang.dag.par™—is
really that way, is truly that way—even when you get down to the gnas.lugs
of the thing it is ‘don.byed.nus.pa’, able to perform a function. However
this doesn’t mean that something has to be able to function even in the
face of wisdom-—dag.med.tog.pai.shes.rab. The two doors of pervasion:
whatever is ultimately able to perform a function is necessarily a
specifically-characterized phenomenon, and whatever is a specifically-
characterized phenomenon is necessarily that which is able to perform a
function. In the system of the Sautrantika school, ‘thing’, ‘dngos.po’,
‘ultimate truth’, *don.dam.bden.pa’, and ‘specifically-characterized
phenomenon’, rang.mtshan, are synonyms.

The definition of a generally-characterized phenomenon is a phenomena
which ultimately is not able to perform functions. ‘Not able to perform
functions ultimately' means ‘not actually able to do it, not really able to do
it’. So what about flowers; are they impermanent? When a flower appears
to your mind then it's a generally-characterized phenomenon. So even
though flowers themselves are able to perform functions we are asking now
about a flower which appears to your mind, and that flower is not
ultimately able to perform functions and therefore it is a generally-
characterized phenomenon. But all these flowers outside which actually
appear directly to your mind—the actual place of affixing the name
flower—those things are specifically-characterized phenomena. In the
Sautrantika system permanent phenomena, generally-characterized
phenomena, and deceptive truth [kun.rdzob.bden.pa.] all are synonyms.

When we talk about objects of comprehension, zhal.bya, there are two types
of them—manifest {[mgnon.gyur.] and hidden [lkog.gyur.]. What does it mean
to talk about a manifest object of comprehension, gzhal bya.mngon.gyur? It
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73.3

~J
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W

is that which is realized by way of a directly-perceiving valid cognizer,
mngon.sum.tshad.ma. The two doors of pervasion: whatever is realized by a
directly-perceiving valid cognizer is necessarily a manifest object of
comprehension; a manifest object of comprehension is necessarily that which
is realized by a directly-perceiving valid cognizer. What about the sound of
the wind right now; is that gzhal.bya.mngon.gyur or gzhal.bya.lkog.gyur? It
is a manifest object of comprehension, but the wind itself is a hidden

object of comprehension.

That which is realized by an inferential valid-cognizer is the definition of a
hidden object of comprehension, gzhal.bya.lkog.gyur. The two doors of
pervasion: whatever is realized by an inferential valid-cognizer is
necessarily a hidden object of comprehension; a hidden object of
comprehension is necessarily that which is realized by an inferential valid-
cognizer. So what about former and later lifetimes; are they hidden or
manifest objects of comprehension? Why? What about sugatagarbha?

Why? What about oneself for oneself—are you manifest or hidden?

The definition of very hidden object of comprehension, gzhal.bya.-
shin.tu.lkog.gyur is that which is realized in dependence upon a scripture of
the three analyses. Manifest objects of comprehension are established and
realized by direct perceivers; slightly hidden phenomena are realized and
established by inferential cognizers; very hidden objects of comprehension
have to realized in dependence upon scriptures of the three analyses. For
an example of a very hidden phenomenon: the fact that in dependence on a
practice of giving there arise various kinds of resources for oneself in a
later lifetime, and the fact that in dependence upon maintaining discipline
in a later lifetime one takes rebirth in a high migration such as a god,

those have to be understood and realized in dependence upon correct
scripture. Those are things which have to be understood in dependence
upon the inference of confidence or belief—yid.ches.ki.rjes.dpag. The three
analyses mean that you look to see (1) whether something is contradicted

by direct perception, (2) by inference, and (3) by scripture that is known

to be valid, and if it is not contradicted by any of those three then it is
called rjes.dpag.gsum.gi.lung. There is a scripture which says:

"From giving come resources,
From ethics comes happiness of high rebirth."

That this is the case is not something which can be ascertained by
inference in general; it has to be ascertained by the inference of
confidence, yid.ches.ki.rjes.dpag, in dependence upon this type of
scripture—one which is known to have been purified by way of the three
analyses. It is called yid.ches.ki.rjes.dpag because it is inference which
works in dependence upon one’s own confidence in a particular scripture of
the Buddha. The two doors of pervasion: that which is realized in
dependence upon a scripture which has been purified by way of the three
analyses is necessarily a very hidden object of comprehension, and a very
hidden object of comprehension is necessarily that which is realized in
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those which have the same nature, an instance of which would be, "a
product is impermanent". that is a case where the two things are of one
nature [bdag.nyid.gcig.]. Then there is another way of positing relationship,
which is the relationship between a cause and an effect; "If one thing has
arisen from something else, then those two are related." In the non-
buddhist systems there are all kinds of divisions and classifications of
relationship that are possible. However, Dignaga and Dharmakirti criticized
those and said that they all could be brought down to just these two. So,
to put it quite briefly, you would say that ‘that which harms or refutes
some phenomenon’ is contradictory, and that ‘that which does not abandon
some phenomenon’ is the meaning of relationship.

When you are studying madhyamaka and valid cognition, then the topic of negation
and establishment is the most important topic that you study. Why is that?
Because what you need to accomplish is to get rid of that which is not concordant
with reasoning. Therefore if you understand the topics of negation and
establishment well then they will help you to be able to do that.

78.2

78.3

The definition of negation (or negative phenomenon) [dgag.pa.] is that the
appearance of the generic image of some phenomenon depends upon the
appearance of the generic image of its object of negation. Briefly, it is
that which is realized by way of negating the object of negation. For
example, in order to realize selflessness except for realizing them by way
of negating the object of negation there is no way to realize them. So
that makes it a little bit easier. The two doors of pervasion: that which
is realized by negating the object of negation is necessarily a negative
phenomenon, and that which is a negative phenomenon is necessarily that
which is realized by negating the object of negation,

The definition of establishment (or positive phenomenon) [bsgrub.pa.] is that
the appearance of its generic image does not depend upon the appearance

of the generic image of its object of negation. In brief that which appears
to the mind without depending on refuting the object negation is a
definition if positive phenomenon. For example, this table is a positive
phenomenon because it appears to the mind without depending upon refuting
some object of negation. However, this table's emptiness appears to the
mind only through refuting an object of negation, its true existence.

That topic of negative and positive phenomena is very important, and the next most
important topic is generality, or universality, and particularity, or specific instance.

78.4

That which is concordant with many is the definition of generality (or
universal) [spyi.]. Here, ‘many’ refers to the specific instances [bye.brag.],
and the generality or universal pervades its specific instances. Sakya
Pandita gives ‘pervader’ [khyab.byed.] as the definition of universal, and
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42 The Miraculous Key

‘that which is pervaded’ [khyab.bya.] as the definition of specific instance.
For example, there are many different kinds of wood—sandalwood, juniper
wood, and so on—but ‘wood’ pervades all of those. So ‘wood’ is the
universal, and sandalwood is one specific instance, juniper wood is another
specific instance, and so on.

78.4 The definition of specific instance (or particularity) is that (1) it is that
phenomenon (the universal), (2) it (the specific instance) is related as one
nature with that phenomenon (the universal), and (3) there are many things
that are not it (the specific instance), but which are the phenomenon (the
universal). Many of the textbooks of the Gelukpa monastic colleges have a
fivefold definition of specific instance, but here, following the system of
the Treasury of Knowledge, we have a threefold definition of specific
instance. If we put it briefly, Sakya Pandita says that it is just ‘that
which is pervaded’, and that the universal is ‘the pervader’.

Now we come to the definitions of unity or identity, and of difference or
distinction.

78.5 When you give the definition of unity you take some phenomenon and posit
that as your basis [chos.gang.zhig.]. You say that which does not appear as
distinct from, or different to, conceptuality is the definition of unity
[geig.]. For instance, a pot or vase. There are two corners to this
definition. The first is ‘some phenomenon’ which is put in to eliminate
that you are talking about a non-thing because non-things do not appear to
the mind as different; if you didn’t include this condition non-things could
seem to satisfy this definition. For instance, a sky-flower and the horns of
a rabbit are eliminated by that particular provision—sky-flowers and the
horns of a rabbit do not appear to the mind as different, but you can’t
posit them as part of this.

79.1  In the definition of different or distinct [tha.dad.] the first part says
sestablished or existent base’ and tells you that you are talking about some
existent phenomenon, the definition says that existent phenomena and its
name are to be understood as distinct. For example, a pillar and a pot are
tha.dad; the explicit or actual names of those things appear to the mind
differently, thus they are taken to be different. So why does this
definition have to have an established or existent base? It is to eliminate
the possibility that sky-flowers and the horns of a rabbit could qualify as
different, since they do appear to the mind to be different from each other.
But they do not satisfy this definition because they are not existent
phenomena.

Now we come to another topic of great importance in the tradition of valid
cognition, the topic of eliminative and collective engagers.
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79.2

79.2

The definition of an eliminative engager [sel.’jug.] is that which engages
objects through distinguishing parts. For example, if you talk about a
sound, it has all sorts of different qualities and features: there is its aspect
of being that which is heard by an ear consciousness; there is its quality of
being a product; there is its impermanence; there is its selflessness; there
are all those different things. But when it is taken to by a mind that is

an eliminative engager then, without getting at all those different things, it
just picks out one portion and takes that to mind. Thus it is called an
eliminative engager.

For example, when you are thinking about sound and you conclude from the
sign of the sound’s being a product that it is impermanent, then at that
point from among all the different qualities, features, portions, and parts of
sound, you have separated out its quality of being a product and you take
that to mind. Because you take just that to mind, the mind at that point

is called an eliminative engager. You just leave aside all the other

qualities of that particular object.

When, through the reason of sound being neither one nor many, you come
to understand sound’s emptiness, at that time your mind is focussed on the
emptiness of the sound and you have put aside sound’s quality of being
impermanent. Similarly, when you think about sound’s being a product, you
have set aside its impermanence and its nature of emptiness and have
simply discriminated it as being a product. The conceptual mind is not
very powerful because the conceptual mind has to get at objects in just
this way. It can’t get at all the different qualities of an object at one

time; it can only cover one portion at a time. For example, when it gets

at sound’s nature of being a product it has to set aside sound’s selflessness,
emptiness, impermanence, and so on. Thus it is not a powerful mind. The
nature of conceptual mind is like when you go around a building and look
out the windows—through each window you can see a portion of something
but you can’t see broadly. That is the nature of a conceptual
consciousness. There is no great capacity to it.

The definition of a collective engager [sgrub.’jug] is that which engages
objects without discriminating (or separating out) parts. Our sense
consciousnesses would be examples of collective engagers. For example,
when our ear consciousness hears an object, without going through the
process of separating out different parts it takes that object to mind, hears
that object, apprehends that object, and gets at it in a very clear way,
nakedly. When you hear sound, the sound’s product-ness, impermanence,
selflessness, etc.,—all the different features of the sound—are not different
in terms of the entity (ngo.wo), they are all just one entity. The ear
consciousness just takes all of those in together without having to separate
out one portion and leave the others aside. At the same time, that
particular ear consciousness is not able to ascertain those qualities of its
being a product, impermanent, etc. Sound itself is a product, impermanent,
selfless, empty. Those things are not different entities (ngo.wo); they are
undifferentiable, inseparable.

71



The Miraculous Key 47

Answer: There really is a difference here because you are one particular thing,

80.2

80.2

80.3

not something in general. You are not a generally characterized
phenomenon but, rather, a specifically characterized phenomenon. If I
look at you and then close my eyes and think about you, what appears
to my mind at that point is called the generic or mental image
[don.spyi.] as opposed to something about just flower or even red
flower, which is really just a generally characterized phenomenon.
When you think about that what appears to your mind is called the
isolate. So there is a difference of clarity here; the generic image
appears more clearly to the mind than the isolate, which is rather
cloudy.

For example when you are dreaming there are flowers, are these
flowers an isolate? When you talk about a flower that appears in a
dream, you have to make the distinction between a flower that is seen
by the eye and a flower that appears to a conceptual consciousness.
This thing that appears to a conceptual consciousness is dngos.med, a
non-thing. It doesn’t have that factor of clarity [gsal.cha.]. In the
texts on valid cognition this kind of thing is gone into in tremendous
detail and refinement; here we are just setting it out very briefly.

The definition of isolate quality is that, first, it is not a dngos.po, an
impermanent thing, and second, it is a phenomenon that appears to a
conceptual consciousness as the many qualities of a substance [rdzas.]. For
example, a microphone which appears to a conceptual consciousness is an
isolate, and the microphone’s impermanence as it appears to a conceptual
consciousness is an isolate quality, a quality of that isolate—just as we had
substance and substantial quality before. It is important to make the
distinction between substance and substantial quality on the one hand and
between isolate and isolate quality on the other. The reason for the
importance is that if you can distinguish them clearly then you can
understand very easily how it is that the object that appears to a
conceptual consciousness is not truly existent. You will know the very
pure reason of how it is that conceptual consciousness is confused.

The definition of correct sign [rtags.yang.dag.] is that in which the three
modes are complete. The three modes are the presence of the reason in

the subject [phyogs.chos.], the forward pervasion [rjes.khyab.], and the
reverse pervasion [ldog.khyab.]. The non-buddhist logicians set out all sorts
of different numbers of modes which had to be present for the sign to be
correct ranging from one up to six. However, Digniga and Dharmakirti
refuted all of them and established that a correct sign must have three and
only three modes. For that reason anything in which the three modes are
complete is necessarily a correct sign.

The definition of the presence of the reason in the subject [phyogs.chos.] is
that which is ascertained with valid cognition in accordance with the mode
of statement as being with the subject about which one wants to know
something [shes.’dod.chos.can.] in the proof of that sign. Briefly speaking,
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the subject about which one wants to know something [shes.’dod.chos.can.]
is the rtsod.gzhi, the basis of debate, For example, in the proof of the
impermanence of sound by way of the sign of being a product, the sound is
the shes.’dod.chos.can as the rtsod.gzhi, the basis of debate, and the
sound’s being a product is the presence of the reason in the subject.
However, if you were to say, "The subject, sound, is impermanent because
of being a non-product,” there would be no presence of the reason in the
subject because non-product is not established as a quality of sound. Why
is this first mode called the presence of the reason in the subject?

Because phyogs refers to the shes.’dod.chos.can and chos refers to the
gtan.tshig, the reason, and because the chos is seen as existing with the
phyogs—and that is what you’'re seeking to understand.

The definition of pervasion or forward pervasion or the applicability of the
reason to the thesis is the mode that is ascertained as existing in only the
concordant class in accordance with the mode of proof in the proof of that
sign. In the proof of the impermanence of sound by way of the sign of
product, in other words in the syliogism, "Sound is impermanent because of
being a product,” product, the third term , pervades impermanence, the
second term. Whatever is a product is necessarily impermanent. For that
reason that is how it is named, that is how you apply it to a particular
syllogism. For example, if we take the sound of a dragon, that is to say
thunder, and we want to show that it is impermanent by way of being a
sound-product, the first mode that needs to be established is that product
is a quality of thunder. Then the next thing that needs to be established

is that product pervades impermanence. Whatever is a product is
necessarily impermanent.

The definition of counter pervasion [ldog.khyab.] is that mode that is
ascertained as only non-existent in the discordant class in accordance with
the mode of proof in the proof of that sign. Whatever is permanent is
necessarily not a product. Then the discordant class from permanent is
impermanent. Because permanent is not pervaded by product, in that way
you are able to establish the ldog.khyab, the counter pervasion. For
example, sound is impermanent, and that which is to be established is the
impermanence of sound. The discordant class from impermanent is
permanent, and that which is just turned around from this concordant class
of impermanent, its opposite, is permanent. So by seeing that the product
has no relationship with permanent, you are able to understand the reverse
pervasion. Through the factor of being reversed from permanent you come
up with the counter pervasion.

There is sound, there is product, there is impermanent, and there is that
which is just the opposite of impermanent, permanent. The presence of
product in sound is the first mode, the presence of the reason in the
subject. The fact that product pervades impermanence is the forward
pervasion. The fact of being reversed from, opposite from the discordant
class, permanent, is what establishes the counter pervasion; it is like

73




The Miraculous Key 49

saying, "Whatever is not impermanent is a not a product." That whatever
is permanent is necessarily not a product is the counter pervasion. That
whatever is a product is necessarily impermanent is the forward pervasion?.

What follows is the heart or root of it; if you get the heart or root of it
then all the words will come clearly:

sgra.la.byas.pas.khyab/ byas.na.mi.rtag.pas.khyab/ rtag.na.ma.byas.pas.khyab/
Product pervades sound. Whatever is a product is impermanent. Whatever
is permanent is not a product.

81.1  The definition of a facsimile of a sign [rtags.ltar.snang.] is a sign in which
the three modes are not complete. For example, if among the three signs
the second one were not true. For instance, if you were to say, "The
subject, sound, is permanent because of being a product,” then there is
phyogs.chos because byas.pa is established as a quality of sgra, but there is
no forward or counter pervasion. Therefore the three modes are not
complete and you have a facsimile of a sign, not a correct sign.

8i.1  The definition of a concordani correci example [mthun.dpe.yang.dag.j is that
which serves as a basis for ascertaining the forward pervasion prior to
ascertaining that which is to be established [sgrub.bya.]. (Note that in the
text the sngon.du at the very end of the line is a mistake and should be
removed.) For example, in the proof of sound’s impermanence by way of
the sign of product (in other words in the syllogism, "The subject, sound, is
impermanent, because of being a product,") to enable you to understand
that whatever is a product is necessarily impermanent you state a correct
concordant example. You could say, "like the sound of a conch," which
would help this as it is easy for you to understand that the sound of a
conch is a product and that it is impermanent. Here it would not be very
helpful to give ‘diamond’ as the correct concordant example because it is
not very easy for us to realize that a diamond is a product and
impermanent. Why is that? Because as far as realizing the impermanence
of something it is easier to realize the impermanence of a sound than that
of a diamond.

81.2  The definition of a facsimile of an example [dpe.ltar.snang.] is that which
(1) is held to be the basis of ascertaining the pervasion prior to
ascertaining that which is to be established, but which (2) cannot be
ascertained. For example, if you were to say, "composite phenomena are

2 Translator's comment: At the University of Virginia we had a little
formula. You've got the three things: sgra, mi.rtag.pa, and byas.pa. Now =3,
sgra=mi.rtag.pa, that is the phyogs.chos. Whatever is 3 is 2; that is the
rjes.khyab. Whatever is not 2 is not 3; that is the Idog.khyab.
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impermanent, like a diamond,"” because it is very difficult to ascertain the
impermanence of a diamond, then that would be an example of a facsimile
of an example.

This question of correct examples and facsimiles of examples is very
important for establishing and refuting various positions. Thus it is very
important in tshad.ma and Madhyamaka. In Madhyamaka, when you are
showing the way in which phenomena have the nature of emptiness, you
would use a dream as an example since it is a concordant example that
enables you easily to realize the meaning of emptiness. For example, if you
say, "The subject, samsara, is not truly existent because of being neither
one nor many, like a dream," then in that syllogism dream is the correct
concordant example which makes the proof easier to realize. If, in that
same syllogism, you had given ‘rock mountain’ as the concordant example
then that would be difficult to understand. Why? Because, even though it
is the case that the rock mountain is not truly existent, it is very difficult
for us to understand that since it is quite hard and solid—if you kick a rock
or bang your head against it, it feels quite hard and you hurt yourself.
Whereas the examples of an illusion and a dream are much better in this
case since they are easy to understand in terms of what you're trying to
prove as true.

There are two areas of study; one is called ‘minds and awarenesses’ [blo.rig.], the
other is called ‘signs and reasonings’ [rtags.rigs.], and all of these come under the
heading of rtag.rigs. Here, all we are doing is looking at some definitions; we are
not looking at the broad area of study. For example, there is a definition of mind
[blo.] and there are all sorts of other definitions that come up under the category
of mind. All of that kind of study and the many kinds of divisions of it are known
as blo.rig. Similarly we’ve given a definition of correct sign [rtags.yang.dag.] and
so forth, but then there are all kinds of divisions and subdivisions of rtags, and
each one having its own definition and illustrations. We are not going into that
now, but that is what you study in the area of rtags.rigs. If one would study this
subject extensively, all of this is explained expansively in the Ocean of Texts on
Reason and Valid Cognition [tshad.ma.rigs.gzhung.rgya.mtsho.] by the seventh
Karmapa, Chddrak Gyatso. For people involved in the work of translation it is
necessary to understand this whole question of definition; if you want to look at
how to translate a particular term then you need to be able to understand the
definition of it—you need to be able to do that kind of analysis and bring it into
the translation.

81.4 The definition of a facsimile of a proof statement [sgrub.ngag.ltar.snang.] is
that it (1) is a proof statement and that (2) it is contradictory to the three
modes, that is, it possesses some fault either with regard to the mind, the
object, or the term. For example, if you said, "Whatever is a product is
impermanent, for example a sky-flower, then space also is a product.”

What is wrong with that? For one, space is not a product, thus there is
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no phyogs.chos, and secondly, the example of sky-flower is not a product,
so you haven’t done anything that would help to establish your basic thesis.

The definition of that which is to be established in relation to this correct
sign [rtags.yang.dag.gi.bsgrub.bya.] is that which is to be understood
starting with depending on a correct sign. It would be fine to leave out
"starting with" and just say, "that which is to be understood in dependence
upon a correct sign. In the syllogism, "Sound is impermanent because of
being a product,” what is it that is to be understood? It is that ‘sound is
impermanent’. That is the sgrub.bya, the rtags.yang.dag.gi.bsgrub.bya, and it
is to be done in dependence upon the correct sign, which, in this case, is
‘product’. When you establish that sound is impermanent, impermanence is
the bsgrubs.byai.chos, the quality or predicate that is to be established, and
sound is the subject, the chos.can, the basis of debate. So the sgrub.bya
[sgra.mi.rtag.pa.] is the collection, the bringing together of those two, the
subject [sgra.] and the quality [mi.rtag.pa.] that is to be established as a
quality of that subject.

The definition of a clarifier or clarification [bsal.wa.] is that () it is a
facsimile of a thesis and that (2) the meaning that is its opposite class is
established by valid cognition. (The ma before grub.pa on 82.2 should be
deleted.) This also is very important in the field of tshad.ma.

There are four types of clarifiers. The first one is called a clarifier that

is a reason [gtan.tshigs.kyi.bsal.wa.]. For example, were you to say that
sound is permanent then that particular position would be harmed or
refuted by the reasoning which says that whatever is a product is
impermanent. So that is why you talk about a clarifier that is a sign
[rtags.] or a reason. The second is a clarifier that is a direct perceiver
[mngon.sum.gyi.bsal.wa.]. Were you to believe that sound was not an object
that is heard by an ear consciousness, then that would be harmed by direct
experience, thus you talk about the clarifier that is a direct perception.

The third class is a clarifier that is renowned in the world
['jigs.rten.grags.pai.bsal.wa.]. The example here is that it is well-known
that the luminous, white thing that appears in the sky at night is a rabbit-
bearer, but some people call it the moon. It is quite suitable to call it the
moon even though of course it really is a rabbit-bearer, but if someone
were to think that it would not be suitable to call it the moon, then they
would be a mistake due to the reasoning of what is renowned in the world.
Were you to look at a man and say that that is a woman, then that would
be a mistake due to the conventions known by the world. The fourth type
is a clarifier that is an assertion [khas.blang.gi.bsal.wa.]. For example, were
a buddhist to say that generosity does not lead to prosperity and that
discipline does not lead to a happy migration, then they would be wrong,
and the way in which they would be wrong would be in terms of the
clarifier that is an assertion. By your asserting that generosity does not
produce prosperity you would be contradicting the scriptures that you
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yourself hold to be true. You yourself assert that those scriptures are
valid.

The definition of correct criticism [sun.’byin.yang.dag.] is speech that
enables you to understand that something is faulty through expressing faults
with respect to the faulty. This is not just a matter of pointing out the
faults in the way that people express things; this is particularly in the
context of philosophical assertions or positions [khas.len.] that people take.
What we are talking about here is something that is able to cause someone
to understand the faults of a particular philosophical position.

The definition of facsimile of a criticism [sun.’byin.ltar.snang.] is speech
that does not enable you to understand that something is faulty through
expressing faults with respect to the faulty. What this means is that,
although there are faults with someone’s position, what you are saying is
not sufficient to make those faults be clearly understood. For example, if
someone were to say that there is no connection between actions done at
one time and effects experienced at a later time, then there is indeed
something faulty about that position and one should express those faults.
If what you say is sufficient to cause the person holding that position to
understand what is wrong with it, then that is a correct criticism. On the
other hand, if what you say is not sufficient to cause that person to
understand the faults in their position then what you have said is the
facsimile of a criticism.

The definition of a correct consequence [thal.’gyur.yang.dag.] is a statement
of a consequence that cannot be overcome by an answer. An example of
this would be if someone thinks that sound is permanent and you say to
them, "It follows that sound, the subject, is not a product, because of being
permanent"—"sgra.chos.can.byas.pa.ma.yin.pa.thal.rtag.pa.-yin.pai.phyir". Just
like that there are all kinds of consequences. For example, were you to
argue about production with a Sankhya, a person who asserts that
phenomena exist beginninglessly at the time of their own causes and are
merely manifestations of what was already existent, then you would say in
reply, "It follows that production is meaningless and endless, because
whatever is produced already existed at the time of the cause." In the
Madhyamaka system there are all kinds of consequences like that; in the
Madhyamaka-prasangika school especially they debate with their opponents
by setting forth the consequences of the opponent’s view. If the person
cannot come up with an answer to the consequence that you stated for
them and are thus defeated, then what you have stated is a correct
consequence,

The definition of a facsimile of a consequence [thal.’gyur.ltar.snang.] is a
statement of a consequence that can be overcome by an answer. If the
person is able to overcome the consequence with the answer that they give
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COMMENTARY

Rinpoche will start to explain the Summary of the Treasury of Knowledge, briefly
called The Miraculous Key to the Path of Knowledge. In general it is a summary of
the Treasury of Knowledge [shes.bya.mdzod.] written by Jamgon Kongtriil the first.
In particular it has one part which explains the teachings on valid cognition, and
Rinpoche has related that part to the Ocean of Reasoning written by the 7th
Karmapa, Chddrak Gyatso. Rinpoche made this summary in order to facilitate the
studies and practice of valid cognition for beginners; he wrote the text for the sake
of the students at Nalanda Institute at Rumtek.

In Jamgon Kongtriil Rinpoche’s Treasury of Knowledge there are ten different
topics, or chapters we might say. The section of the Miraculous Key which
corresponds to the sixth of those ten chapters appears in the root text from 70.2 to
112.2. At the beginning of that section (at 70.2) the text says, "In order to explain
the way to generate the wisdom of hearing there are four chapters which lead one
to be able to do that. The first analyzes the topics of common knowledge, or
common science, or common reasoning; the second analyzes the topics of the
general objects of knowledge, or general knowledge of the greater and lesser
vehicles; the third analyzes for the sake of establishing a view of the causal
definition vehicle; and the fourth briefly analyzes the vajra vehicle." So those are
the four subjects within the sixth chapter of Jamgon Kongtriil Lddro Thaya’s
Treasury of Knowledge, and here in the root text they are set out in a brief way.
In this commentary we will deal first with the third part and later with the first
part.

1.1 At beginning of the text, the Miraculous Key, there is an expression of
worship: first there are four stanzas expressing worship to the Buddha then
there are four stanzas expressing worship to Maiijusri, and then there are
four verses expressing worship to his Holiness the Sixteenth Karmapa.

94.1  The third part of the section which summarizes the sixth chapter of the
Treasury of Knowledge, the explanation of the views and tenets of the path
of characteristics, is in three parts. The first is a presentation of the
definitions of the various buddhist schools.

94.1  First there is a definition of the word vehicle or yina [theg.pa.]. That
word, ‘vehicle’ or ‘yana’, is defined in two ways: it can be said to be that
which carries one there i.e. to the goal, or that by which one is carried.
Either of these definitions is suitable. The first definition is mainly related
to the path of fruition and the second definition to the causal path.
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The defining characteristics, or definition [mtshan.nyid.], of the Hinayana in
general is: the means that accomplish one-sided peace being the ultimate
goal or the ultimate object to be attained. That is the goal. One then
practises fully motivated by an attitude of renunciation. So in terms of
path, in this vehicle renunciation is emphasized. The fruition is the
attainment of one-sided peace; it is not the attainment of non-abiding
nirvipa. One who attains non-abiding nirvana doesn’t abide in either the
extreme of peace or the extreme of conditioned existence. So here the
ultimate goal is one-sided so to speak—it only involves peace.

Then comes a definition of the Srivakayiana which belongs to the Hinayana.
This is as follows: the view is one of individual selflessness; one in this
path mainly meditates on the Four Noble Truths and their sixteen
attributes; and conduct or action involves striving for personal peace
through abiding by any of the seven categories of the vows of individual
liberation. Thus one practises the sacred means that accomplish the
fruition which is arhathood without remainder. There is two-fold
selflessness: individual selflessness and the absence of a self-entity in
phenomena. In the Srivaka approach the view is then mainly related to
individual selflessness. Then, amongst Tibetan scholars there has been a lot
of debate as to whether or not arhats have realized the absence of a self-
essence of phenomena. Points that have been debated are termed ‘Points
difficult to comprehend [dka.wa.gnad.]'.

The main object of meditation in the Sravaka approach is the Four Noble
Truths and their sixteen attributes. Rinpoche will explain the Four Noble
Truths and their sixteen attributes later on, basing his explanation on the
Treasury of Knowledge. Then there is the conduct or action of those
following this Srivaka approach. They strive for personal peace, that is
they do not practice with the aim of attaining enlightenment for the sake
of sentient beings—they strive for personal peace only.

Then are the seven categories of the vows of individual liberation. The
first two categories are male and female lay practitioners
[dge.bsnyen.pa./ma.]. Then there are five categories in relation to those
who have left home, who are ordained. There are those who are not fully
ordained, male and female [dge.tshul.pa./ma.], there are fully ordained
monks and nuns [dge.slongs.pa./ma.], and then there is a category of women
who aspire to full ordination [dge.slob.ma.]. First the vows of a dge.tshul
are taken and then the practitioner takes the vows of the dge.slob.ma for
three years which is a preparation for the vows of a fully-ordained nun.
In Tibet women only had access to taking the vows of a dge.tshul.ma since
the other vows’ lineages didn’t exist in Tibet. So the conduct or action of
the Srivaka approach involves abiding by the vows of any of these seven
categories and thus striving for the attainment of personal peace. One
doesn’t have to abide by all of them—just one [set] of them is enough!!

I only mentioned with respect to fruition arhats without remainder. Arhats
with remainder [lhag.bcas.] have not yet left the skandhas behind; arhats
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without remainder have left the skandhas behind and have passed into the
expanse of peace or nirvana. In arhathood without remainder there is not
even a trace left of the 5 skandhas, there is no manifestation any more of
the skandhas, the continuity of the five skandhas, including the mind, has
been severed and nothing is left behind. Therefore such an arhat does not
take rebirth any more. This state is illustrated by water that has dried up,
or by fire that has died out. There is nothing to do once arhathood
without remainder has been attained.

Then comes the definition of the Pratyekabuddhayana. In addition to the
Sravakayana the practitioner in this yana mainly practises the profound
meditation on dependent-arising. That is the profound means that
accomplishes the fruition which is peace that is nirvana. In addition to the
practices of the Srivakayana the practitioners of the Pratyekabuddhayina
mainly meditate on the twelve links of dependent arising in their order of
production and in the reversed order. The practitioners of this path are
said to be extremely skilled with respect to the meditation on dependent-
arising.

This section [of the commentary] mainly focusses on enabling practitioners
to develop an intellectual understanding, so it emphasises intellectual
understanding in relation to the path of reasoning. Thus, in terms of the
Pratyekabuddhayana, one would use the term above for fruition—one-sided
peace’ [bzhi.ba.phyogs.gcig.]—which has a specific purpose in terms of
reasoning rather than just using ‘peace’ [bzhi.wa] or ‘nirvana’. [Khenpo

was pointing out that in the debate courtyard one would need to use ‘one-
sided peace’ rather than the other terms because of logical requirements.]

Then comes a definition of the Mahayana. The Mahayana is outstanding or
literally, particularly elevated or noble ['phags.pa.], in comparison with the
Hinayana. There are seven greatnesses which one speaks of in this
tradition. These are realization of the view, the objects of intention,
application, and training, how to abandon what is to be abandoned, that
which is to be attained—the fruition. The realization of view which is
particular to this tradition, the Mahayana, involves realization of twofold
selflessness. So in addition to the realization of individual selflessness
there is realization of the absence of self-essence in phenomena. If
twofold selflessness is not realized completely then buddhahood will not be
attained. That which is to be trained in involves conduct or action and
that involves intention and application. The intention or motivation is one
of love and compassion, and motivated by love and compassion one applies
oneself to the practice of the paramitds. That practice is thus done for

the sake, for the welfare of beings. So the conduct or action of the
Mahayana or Great Vehicle is to apply oneself to the practice of the
paramitas whilst being fully aroused by the awakening mind. So, whatever
activity one is engaged in, the focus is the welfare of beings. So the
welfare of beings is emphasized in this tradition. In the Sravaka approach
it is sufficient to abandon or give up the obscuration of the afflictions
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[myon.grib.]; by that one attains the goal or fruition of that tradition.
Whereas in the Mahayana that is not sufficient; in addition to having
abandoned the obscuration of affliction the obscuration of objects of
knowledge [shes.grib.] has to be abandoned as well. So, in the Sravaka
approach as we saw, the goal or the object of attainment is arhathood.
However that is not the goal in the Mahayana on the other hand; here one
focusses on the attainment of non-abiding nirvina which is buddhahood.

In another part of the Treasury of Knowledge there is a quote from the
Siitralaikara in which the seven greatnesses are enumerated. There they
are enumerated as follows: great focus, great wisdom, great exertion or
joyous effort, great skill in means, great practice, and great buddha
activity. Then there is a quotation in the same part of the text of
Karmapa VIII, Mikyo Dorje who says that there are differences when one
compares the Hinayina and Mahayana with respect to the realization of the
view, intention, application, what is to be abandoned, what is to be attained
(the fruition)—in short the difference between these two traditions is the
seven greatnesses. So the enumeration given in the Sitralanikara is then
sufficient—by that one can establish the differences when comparing the
Hina- and Mahayana. The fourfold pervasion of the definition of the
Mahayana: Whatever possesses the sevenfold, superior ['phags.pa.], great
distinctions is the Mahdydna; whatever is the Mahayana possesses the
sevenfold, superior ['phags.pa.], great distinctions; whatever does not
possess the sevenfold, superior ['phags.pa.], great distinctions is not the
Mahidyana; whatever is not the Mahdyana does not possess the sevenfold,
superior ['phags.pa.], great distinctions.

Then comes the definition of the buddhist tenet, the Vaibhiasika. That
tenet is defined as follows. They assert the relative, or deceptive, truth as
coarse or solid things and the coarse aspect of consciousness or the
conscious continuum. The ultimate truth in this tradition is described in
terms of perceiver and object, and that is asserted to be the ultimate in
terms of object which is said to be indivisible atoms, and in terms of
perceiver, indivisible moments of consciousness. So in the Vaibhasika
tradition indivisible atoms and indivisible moments of consciousness are said
to be ultimately existent, whereas coarse things or phenomena—solid
things—and consciousness are said to be relative. So in the text there is
the definition of the buddhist tenet of the Vaibhasika. It is emphasised
that this is a buddhist tenet since there may be non-buddhist traditions
that also assert indivisible atoms and indivisible moments of consciousness
as the ultimate. In order to distinguish the Vaibhasikas from non-buddhist
traditions holding the same view it is mentioned that this is a buddhist
tenet. That excludes non-buddhist traditions. That excludes scientists who
might hold such a view. So in terms of debate it is very important to give
a very detailed definition like this—there is great purpose to it. The
twofold pervasion [khyab.pa.sgo.gnyis.] of the definition of a Vaibhasika:
those who are Vaibhasikas necessarily assert directionally partless particles
and temporally partless moments of consciousness as ultimate truths; those
who assert directionally partless particles and temporally partless moments
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of consciousness as ultimate truths are necessarily Vaibhasikas. In terms of
debate two doors, four doors, and eight doors of pervasion may be used.
In a long debate one would use the eight pervasions, in a short one the
two pervasions, and in a medium one, the four pervasions.

Then comes the definition of the buddhist tenet, the Sautrantika. The
definition of that tenet is as follows: ultimate truths are that which
ultimately can produce an effect or perform a function; the relative truth is
the absence of that capacity or ability ultimately to perform a function. In
this tradition the ultimate is asserted as that which ultimately performs a
function or produces an effect, and the relative as that which does not
ultimately perform a function or produce an effect. The two doors of
pervasion: those who assert that which is ultimately able to perform a
function is an ultimate truth and that which is unable to perform a
function is an relative truth are necessarily Sautrantikas; Sautrantikas are
necessarily those who assert that which is ultimately able to perform a
function is an ultimate truth and that which is unable to perform a
function is an relative truth. The Sautrantikas assert the ultimate to be a
thing [dngos.po.]. A thing [dngos.po.], a self-character [rang.bzhin.], and
the ultimate truth are synonyms in this tradition. Then we have mental
imputation [brtags.pa.], general character [spyi.mtshan.}, and relative truth
as synonyms in this tradition. Anything mentally imputed is then a relative
truth, and that which is not conceptualized or mentally imputed is an
ultimate truth. So in this tradition, specific [rang.mtshan.] and general
character [spyi.mtshan.] are distinguished.

Then there is the definition of the buddhist tenet, the Cittamatra. That
tradition asserts the relative or deceptive truth to be the manifestation of
object and perceiver as two separate things; the ultimate truth is
consciousness free from the duality of percept and perceiver as two
separate things. Since freedom from the duality of percept and perceiver as
two separate things is ultimate in this tradition, anything involving such
duality is therefore a deceptive truth. So that which exists ultimately
according to this tradition is self-cognition free from the duality of percept
and perceiver as two things. The two doors of pervasion are: those who
assert that objects and perceivers [yul.dang.yul.can.] within which there is
an appearance of perceived and perceiver [gzung.’dzin] as two are
conventional truths, and the mere consciousness for which perceived and
perceiver are not two are ultimate truths necessarily are Cittamatrins; and
Cittamatrins necessarily are those who assert that objects and subjects
within which there is an appearance of perceived and perceiver as two are
conventional truths, and the mere consciousness for which perceived and
perceiver are not two are ultimate truths.

The definition of the buddhist tenet, the Svatantra is next. All
appearances are like illusory horses and elephants—these are relative or
deceptive truths whereas the ultimate is asserted as nothing whatsoever,
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just like space. So according to this tradition phenomena have real relative
or conventional existence and ultimately they are nothing in
themselves—they can't be established as anything. So illusory horses and
elephants are mere appearance and have only relative or conventional
existence. Then the ultimate is said to be like space, nothing whatsoever.
So a Svatantrika, having refuted the object to be negated—true
existence—then proceeds to establish the ultimate as nothing whatever. So
one has to define a tradition like the Svatantra tradition in terms of the
two truths; other definitions wouldn’t be valid. One should apply the doors
of pervasion—two, four or eight—again and again and thereby one will come
to have a firm memory of the definitions. In a debate one is not allowed
to look at a text; the definitions have to be memorized.

Then comes the definition of the buddhist tenet, the Prisaigika. In this
tradition designations in relation to speech, thought, and utterances as used
by mind, that is the conceptual mind, are relative or conventional truths.
The true mode of being or the true nature is beyond expression, is beyond
speech and thought, beyond mental fabrications. So according to this
tradition all designations in relation to speech and thought used by the
conceptual mind are relative or conventional truths. All mental imputations
are relative or conventional truths. So all conceptual objects [rnam.rtog.]
are then relative or conventional truths. Then there is the ultimate truth
or true nature [gnas.lugs.] which is beyond thought and speech, beyond
mental fabrications. Having refuted with an absolute negation [med.’gags.]
the object which is to be negated then in this tradition one doesn’t go on
to establish the absence of true existence, so the ultimate in this tradition
is beyond establishing it as anything, as an absolute negation, as the
absence of true existence. On the other hand in the Svatantra tradition
having refuted elaborations or mental fabrications one then proceeds to
establish the absence of mental fabrications, or the absence of elaborations
as the ultimate. In brief, having negated or refuted true existence the
absence of true existence is established as the viewpoint. Jamgon Kongtriil
has then said that in the Prasanga tradition having refuted mental
fabrications and elaborations one does not then proceed to establish the
absence of elaborations; there is no need according to this tradition to
establish that as the viewpoint. So in brief one can say that in the
Svatantra tradition, having refuted true existence, the absence of true
existence is established as the point of view and in the Prasanga tradition,
having refuted mental fabrications or elaborations one does not proceed to
establish the absence of elaborations as the viewpoint. According to the
Prasangika if true existence is not possible then true non-existence is not
possible either, therefore the point is to negate or refute all conceptual
fabrications, not to establish the absence of conceptual fabrications as the
viewpoint.

Then comes the definition of the buddhist tenet, the Shentong Madhyamaka.
The proponents of this tenet assert the imaginary and dependent
[kun.brtags, gzhan.dbang.] to be the relative truth, and the ultimate to be
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the third nature, the completely perfected [yongs.grub.], wisdom free from
mental fabrications. According to this tradition the imaginary and
dependent natures are the relative or conventional truths. So we have the
imaginary nature which belongs to mental imputation and we have the
dependent nature which belongs to things, phenomena; according to the
Shentong tradition these are relative or deceptive truths, and the way in
which they are empty accords with the emptiness presented in the Rangtong
tradition. Relative truths or deceptive truths are objects of the conceptual
mind which in the Rangtong system are analyzed by means of reasoning and
established to be empty. The Rangtong and Shentong traditions accord with
each other in the way in which relative phenomena are empty and that by
meditative equipoise mental fabrications are to be eliminated. The ultimate
truth as an object of conceptual mind is in fact a relative or deceptive
truth; when the ultimate truth has been conceptualized it turns into a
relative phenomenon, a relative truth,

There is a presentation of the sixteen emptinesses. One of them is the
‘emptiness of emptiness’ [stong.pa.nyid.stong.pa.nyid.]. The emptiness which
is empty here is conceptual emptiness; conceptual emptiness is empty of
true existence, so conceptual emptiness at that point is then the basis for
establishing emptiness—the given phenomena or subject which is empty of
true existence. Then there is the emptiness of nature
[rang.bzhin.stong.pa.nyid.] which is given in order to counteract the
misconception of emptiness as a nature that one mistakenly conceived of
emptiness as. Emptiness grasped as a thing in itself is counteracted by the
emptiness of emptiness. Then to grasp emptiness as the nature is
counteracted by emptiness of the nature. Then if one considers the
buddha-nature, the buddha-nature which appears to the conceptual mind is
empty of true existence so buddha-nature when conceptualized is empty of
true existence. The ultimate buddha-nature is beyond the conceptual mind
and one can therefore not acquire certainty of it by means of concepts. It
is important to distinguish between the buddha-nature as an object of
conceptual mind—a mental imputation—which is then empty of true existence
and the ultimate buddha-nature which is beyond the conceptual mind. The
two doors of pervasion: those who assert that imaginary and dependent
phenomena are relative, and that the ultimate is completely perfected
wisdom, free from mental fabrications are necessarily Madhyamika-
Shentong.pas, and Madhyamika-Shentong.pas are necessarily those who
assert that imaginary and dependent phenomena are relative, and that the
ultimate is completely perfected wisdom, free from mental fabrications.

Those were the definitions of tenets from Vaibhasika up to Shentong Madhyamaka.
It is good to memorize those definitions. Next come the definitions of the sub-
schools of the Cittamatra.

97.2  The first is the definition of the Cittamitrin true-aspectarians
[rnam.bden.pa.]. In the text is the term ‘rnam.rig.pa’. ‘Rnam.rig’ is the
same as ‘rnam.shes’ and ‘pa.’means follower of that. So it means a
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So we have gone through the first part related to developing intellectual
understanding through analyzing the path of characteristics. Now we will go
through the second part which then presents refutations and reasons by means of
which one establishes a viewpoint.

98.4 This section enumerates these refutations and reasons in order to facilitate
the practice of reasoning; it is the practice for those that emphasize
reasoning. The reasons are enumerated one after the other without
presenting definitions and so forth in between the various reasons.

98.5 The Cittamatrins assert appearance as mind. Some might say or state that
the Cittamatrins have no reasons that establish appearance as mind, saying
that there are no perfect reasons apart from those of the Madhyamaka
tradition that presents five main reasons. If someone says such a thing and
one is a Cittamatrin then one must come up with an answer.

99.1 So someone who asserts the Cittamatra position must come up with reasons
by which he or she can establish or refute what was just stated. He or
she could perhaps state the following reasons. "The Cittamatrin tradition
has reasons that establish appearance as mind since the two, mind and
appearance, the inner and outer, are of one essence, mere luminosity. That
establishes appearance as mind." That’s the first reason. Note that
gang.zhig is always put after the first reason indicating that another reason
follows.

99.2  The second reason which establishes that appearance is mind is as follows:
"mind and appearance are simultaneous”. In the Cittamatra tradition it is
said that subject and object come into existence simultaneously, that one
doesn’t arise before the other. Then if the opponent says, "I don't
accept..., it follows that both appearance and mind are mere luminosity or
mere clarity since the essence of the subject is mere luminosity and since
the essence of the object is mere luminosity. So the basis is then that the
essence of the subject is mere luminosity.

99.4 Here in the text the opponent says that he doesn’t accept the second
reason which shows that he has accepted the first namely that the essence
of the subject is mere luminosity. He has not accepted that the essence of
the object is also mere luminosity so that has to be established. Thus one
has to present a reason which establishes the validity of that reason; one
has to convince the opponent. The opponent may say that the five sense
objects are mere matter, they are not mere luminosity. Then the
Cittamatrin would say that it follows that the essence of the object also is
mere luminosity or clarity since any object appears clearly or vividly to
mind. Any object appears clearly to the non-conceptual mind as well as to
the conceptual mind. So when the eye consciousness perceives for example
the colour yellow it appears vividly or clearly to the consciousness. The
sense consciousnesses are non-conceptual. If now when we are sitting here
in this tent we bring the image of the trees outside to mind then the image
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of the blue or green trees appears clearly or vividly even to the conceptual
mind. So objects appear clearly or vividly whether to the conceptual or
non-conceptual mind—sounds, smell, visual objects, and so forth. Then the
opponent says, "I do not accept that reason" and one again has to come up
with another reason that establishes one’s viewpoint.

The Cittamatrin says, "that follows because if mere luminosity did not
appear or manifest [snang.wa.] there would be ‘no mode of appearance’
[snang.tshul.], indicating that there would be no manifestation of appearance
and its mode of appearance as with for example appearances in a dream.

So if the appearing objects didn’t appear or manifest vividly or
clearly—referred to as mere luminosity or mere clarity—then the
consciousness could not perceive the object. When one dreams of a place
then if that appearing object doesn’t appear vividly or clearly there would
be no possibility of perceiving the mode of appearance. Since in the dream
both the place, the appearing object, and the perceiver, consciousness, are
mere luminosity, for that reason consciousness can grasp or perceive an
appearing object.

Question: I have two questions. What it is that is being negated when you

negate the existence of external objects according to this system,
because there is a division into snang.yul which means appearing
objects and 'jug.yul which means object of engagement or something
like that?

Answer: This whole thing of division into snang.yul and ’jug.yul will come up in

the section on tshad.ma which he will talk about later in detail.
However in brief he said that he thinks it is probably both.

Question: The second question was about this discussion which is going on about

99.5

establishing objects as being merely mind because of their manner of
appearing clearly, and he is saying that if they didn’t appear clearly
they wouldn’t have any way of appearing at all, therefore there has got
to be that manner of clear appearance. And what I was saying was:
"Well, does there being this manner of clear appearance prove that
means that they are just mind? Couldn’t you say, just for arguments
sake, there is a manner of clear appearance but that doesn’t prove that
they are mind, which is what a Madhyamaka would respond?” He said
you'll have to go at this by stages to see how that is going to prove

it, but he feels that if you could establish that objects were only this
manner of clear appearance then gradually, going step by step, it would
force you to accept that they were just of the essence, entity, or

nature of the mind.

So the Cittamatrins assert appearance to be mind which is refuted by the

Madhyamikas, but it is a point which is difficult to understand. There have
been long debates regarding this point between these two traditions.

So then if the opponent doesn’t accept the second root reason which was
that mind and appearance manifest simultaneously then one again has to
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refute that or present a reason that establishes one’s viewpoint. So the
answer would be that it follows that mind and appearance are simultaneous
since an object does not come into existence first and the subject later, or
vice versa, as for example with the appearances in a dream. So one has
here to consider moments of consciousness and moments of the object; one
should not consider the continua. So a moment of the object, for example
sound, and a moment of the perceiving ear consciousness, for example, arise
simultaneously. If the perceiving consciousness came into being after its
object then it wouldn’t perceive anything because at that point the object
has already ceased to exist.

Question: This mode of the object already being established earlier and then after
it has already ceased the consciousness somehow apprehending it is the
way in the Geluk yig.cha that the Sautrantika system is presented.
Rinpoche said again that this is something about which he is going to
go into detail later, but that is not the way Karmapa Chédrak Gyatso,
who is the Kagyiipa authority on tshad.ma, presents the matter.

So then similarly the perceiving subject couldn’t come into being or arise
before the object because at that point there is no object to be perceived
or apprehended. It follows that the object and the subject musi arise
simultaneously when considering moments of consciousness and moments of
objects. So the fact the object and subject arise simultaneously indicates
that they both are mind. If one dreams that one hears a sound then the
sound, the object, and the perceiving consciousness arise simultaneously, so
within one moment there is the arising of both subject and object. So it is
easy to understand that whatever is dreamt of is mind since, within the
dream, object and subject arise simultaneously. One can then deduce that
whatever is experienced within the dream is mind. If one considers the
yoga of luminosity presented in the Vajrayana it seems that in dependence
upon that practice one will experience that appearance is mind.

100.2 Then, on a new topic, someone may say that the Madhyamikas have no
reasons that establish the emptiness of all phenomena. That would be
someone who does not accept emptiness. The answer would be as follows.
"Given the Madhyamaka tradition it follows that it presents reasons that
establish the emptiness of all phenomena since:

[1] when analyzing the essence of phenomena, the reason ‘beyond one
and many’ establishes the absence of an essence that is in
phenomena;

{2] and since the sign called ‘the Vajra Slivers’ establishes non-
production when analyzing the causes of phenomena through
reasoning;

[3] and since the reason which negates production from an
already existing effect and production from the absence of
an effect establishes non-production when analyzing the
effects by means of reasoning;
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Section Two of Chapter Seven

Gaining Certainty in
The Provisional and Definitive Meanings
Of the Three Turnings of the Wheel of Dharma,
The Two Truths, and Dependent Arising

By Jamgon Kongtrul Lodro Taye
Translated by Ari Goldfield

2.1. AN ANALYSIS OF THE PROVISIONAL AND DEFINITIVE MEANINGS OF THE THREE TURNINGS
OF THE WHEEL OF DHARMA

2.1.1. A GENERAL PRESENTATION

The main things to be understood are the three turnings of the wheel of genuine
Dharma.

2.1.2. THE POSITIONS OF THE DIFFERENT SCHOOLS AND TRADITIONS
2.1.2.1. THE COMMONLY HELD ASSERTIONS.
All agree that the first [turning] is the provisional meaning.
2.1.2.2. THE [POSITION OF| THE TRADITION THAT ASSERTS ESSENCELESSNESS."

“The middle [turning] is the definitive meaning and the final [turning] is mainly the
provisional meaning,” state those who assert essencelessness. There is no scriptural
source for their position; they take it based on logic.

2.1.2.3. THE [POSITION OF] THE YOGIC CONDUCT TRADITION.”

“The middle [turning] cuts through elaborations and is the definitive meaning of the
temporary state. The final [turning] describes genuine actuality and is the ultimate
definitive meaning.” This is the presentation made by the Yogic Conduct tradition.

1t is the classification made by the Victorious One himself in the scriptures, and it is the

tradition of the prophesied demarcator [Asari ga], the Noble one on the third ground. It

is [also] proven through reasoning, by reference to parables like “the cleansing of the
gem”. Rangjung Dorje, Diolpopa, Drimé Ozer and their followers principally hold this
latter [view]. Others hold the former [view].
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2.1.2.4. CONNECTING THESE WITH THE [POSITION OF] THE NOBLE [NAGARJUNA].

Especially, [the position of Nagarjuna is that the functions of the] first, middle and final
[turnings] are to counteract Non-virtue, the idea of “self”, and all bases of views,
respectively. [Tibetan teachers] assign [these functions to the] three turnings of the wheel
of Dharma [in different ways].

2.1.2.5. COUNTERACTING WRONG VIEWS CONCERNING THE PROVISIONAL MEANING AND
PROVING THAT [ALL THE BUDDHA’S TEACHINGS]| HAVE THE SAME INTENTION.

Some may think that the provisional meaning is false and untrue. This is wrong, because
the Buddha never said anything false. All the [turnings of the wheel] of Dharma [show
how to] cut through the elaborations of the way things appear, and directly teach about
the true way of being. Therefore, all Dharma [is spoken with] the same intention, the
great charioteer [Nagarjuna] and others assert.

2.2. THE PRESENTATION OF THE TWO TRUTHS IN TWO SECTIONS:

2.2.1. A TRANSITION STATEMENT THAT IDENTIFIES THE TOPIC TO BE EXPLAINED.
The teachings of the genuine Dharma are based on the two truths.

2.2.2. THE ACTUAL EXPLANATION OF THE TWO TRUTHS IN FIVE SECTIONS:

2.2.2.1. THE TWO TRUTHS’ ESSENTIAL NATURE.
Generally, the essential nature of the [two truths is that one is] fabricated [and the other
is] unfabricated. One is imagined by ordinary minds, and the other is the actuality
[engaged in by the] meditative equipoise of the Noble ones.

2.2.2.2. THE ETYMOLOGY OF THE TWO TRUTHS.

Their etymology: the composite are true only as the relative. The other one is true as the
genuine actuality.

2.2.2.3. THE TWO TRUTHS’ CHARACTERISTICS AND SYNONYMS.

Their characteristics are: the object of non-analytical, confused consciousness, or the
object of the unconfused [awareness] of the Noble ones; and [the object that is] either
deceiving or undeceiving, and the subject whose mode of perception is either confused or
unconfused. They are taught to have many synonyms.

2.2.2.4. THOROUGHLY DISTINGUISHING THE TWO TRUTHS.
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2.2.2.4.1.1. THE GENERAL DISTINCTION BETWEEN THE TWO TRUTHS.

When there is no analysis, merely “that which is known” is the basis of distinction for the
two truths. The way of appearance and the true way of being are distinguished as the
relative truth and the actual genuine truth, respectively.

2.2.2.4.1.2. THE PARTICULARS OF A DETAILED DISTINCTION BETWEEN THE TWO TRUTHS.

Within the way of appearance, there are: the confused, which appear to the minds of
ordinary beings and the unconfused [appearances] of the path and the fruition. This
delineation is posited mainly by [the Autonomy school]. The relative is [also divided]
into the relative truth for ordinary beings and that for Noble beings, and into worldly and
yogic relative truth. The nature of actual genuine truth cannot be differentiated.[When
differentiated merely through expression], there are the three characteristics, And when
Surther distinguished in terms of the bearers of the quality [of emptiness], there are the
sixteen emptinesses, and so forth.

2.2.2.4.2. THE REASON FOR DIFFERENTIATING THE TWO TRUTHS.

There is a difference between the apprehension of Noble beings and of immature beings.
[The two truths] exist in dependence upon each other, [but not in actuality].

2.2.2.4.3. THE CERTAINTY THAT THERE ARE TWO TRUTHS.
There are definitely two truths.

2.2.4.4. ARE THE TWO TRUTHS THE SAME OR DIFFERENT FROM EACH OTHER?

Conventionally, one nature and different reverses. In genuine actuality, inexpressible as
“same” or “different”.

2.2.4.5. HOW THE INDIVIDUAL SCHOOLS ASSERT THE TWO TRUTHS.

When destroyed or analyzed, apprehension as “that” is discarded or not discarded.
Coarse entities and continua of consciousness are the relative; the partless are the
genuine. This is the Particularist system.

Phenomena actually and genuinely able or not able to perform a function, And either
having their own or [only] general characteristics— [these traits distinguish the actual
and genuine from the relative] in the Sitra school’s system.

The Mind-only school posits [relative truth] to be the dualistic appearances of perceiver
and perceived, subject and object, and [actual genuine truth] to be consciousness empty
of duality. Appearances exist relatively—they are like illusions. In genuine actuality,
nothing exists—it is like space. This is the position of the Autonomy school.
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In the Consequence school’s tradition, that which is imagined by mind is the relative
truth; it is expressed following worldly customs. Actual genuine truth is free from
conceptual elaboration—it is beyond thought and expression.

The imaginary and the other-dependent [natures] are the relative [truth]; actual genuine
[truth] is the perfectly existent [nature], self-aware primordial awareness. This is the
position of the Empty-of-Other school.

In Mantra, [the two truths] are adorned with superior features. Especially, [according to
Rangjung Dorje], the relative are the appearances of perceiver and perceived. [These
appearances] are said to be like the moon in the water— while not real, they appear.

The essence of genuine actuality is the eighteen emptinesses. Its truth is non-dual
primordial awareness.

2.2.2.5. THE PURPOSE OF KNOWING THE TWO TRUTHS.

Knowing [the two truths, one will] not be ignorant about the teachings of the Mighty
One. [One will know] the method of what to adopt and what to reject, [and will
therefore] practice well. [Then one will see] the actual meaning that arises from the

method, and will go beyond samsara.

2.3. THIRD, THE ANALYSIS OF DEPENDENT ARISING.

2.3.1. THE DEPENDENT ARISING OF THE FUNDAMENTAL MODE.

The true nature of [samsara and nirvan aj is completely pure. The dependent arising of
the fundamental mode of being is free from extremes.

2.3.2. THE DEPENDENT ARISING OF CYCLIC EXISTENCE.

Outer and inner, occurring dependently, is the dependent arising of samsara.

2.3.3. THE DEPENDENT ARISING OF NIRVAN A.

Those who see [dependent arising in its] reverse progression, the dependent arising of
nirvan a, touch the heart of the Buddha’s teachings. Therefore, put great effort into
thinking about and then realizing the meaning [of these topics].
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The Treasury of Knowledge
By Jamgon Kongtrul

Chapter Eight: The Progressive Classification of the Training in Superior Samadhi
Part One: The Stages of Meditation of Shamatha and Vipashyana -
The General Basis of All Samadhis

Translated by Kiki Ekselius and Chryssoula Zerbini
Under the guidance of Khenpo Tsultrim Gyamtso Rinpoche

Vipashyana
The classification according to the essential nature.

The classification is into the “‘four types of vipashyana investigating the essences”: discriminating,
Sfully discriminating, examining, and analysing, ....

Firstly, according to the Sutra Unravelling the Thought, there is a classification known as the four types of
vipashyana investigating the essence. These are discriminating and fully discriminating, each of which is
divided into thoroughly examining and analysing. Discriminating involves focusing on the varieties of
phenomena, distinguishing them into categories such as the aggregates, the elements and the entrances, and
proceeding to a detailed subdivision of each. Fully discriminating involves focusing on their mode of being
and realising the absence of a self of persons and of phenomena. Examining and analysing refer to the
coarse and subtle aspects of discrimination respectively.

The way to meditate

The way to meditate is to analyse selflessness by means of superior knowledge, and then fo rest in
a state free from mental fabrications. Non-analytical images are the basis for analysis; having
identified the particular object, one cuts through misconceptions regarding its qualities.

If one has no understanding of the view of selflessness, whichever type of meditation one may do will be
mistaken with respect to suchness; therefore, it is necessary to establish the view. On the other hand, even
though one may have an intellectual understanding of the view, if one does not rest within that
understanding, suchness will not have been meditated upon. Therefore, one first analyses selflessness by
means of superior knowledge and then rests within the sphere of complete freedom from mental
fabrications.

The method explained here, namely to analyse the object of meditation by means of discriminating
knowledge and finally to rest in a state free of mental fabrications, is common to all systems of tenets.

The actual meditation on vipashyana

When meditating on shamatha, due to the concentration of mind, many images appear which may or may
not be similar to what is found in the external world. These are known as non-analytical images. In the
practice of vipashyana as well, such images arise due to the force of shamatha, and are then taken as the
basis for individual analysis; thus the analysis is not actually directed towards the outside, since the mind is
solely turned inwards. When analysing these images arising out of samadhi, it is necessary to begin by
focusing on each object individually with discriminating knowledge, since without identifying a particular
object, it is not possible to cut through misconceptions regarding its qualities. Therefore, one begins by
clearly bringing to mind the object regarding which one wishes to eliminate misconceptions, and proceeds
to examine it through perfect discriminating knowledge, thus ascertaining its lack of inherent existence.
Then, grasping the object of samadhi (i.e. the non-analytical image) undistractedly, one should realise its
being mere appearance, empty of inherent existence.

Thus, samadhi and superior knowledge are unified, being focused on the same object. As said in the
Compendium of Knowledge: “Samadhi and superior knowledge have the same object of observation”
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The Path of Accumulation

The text continues:

1.5.1. The path of accumulation

This has eight parts:

(1) Setting up its definition

(2) Identifying its illustration

(3) The extensive classification

(4) Determining its nature

- (5) The features of relinquishment and realization
l (6) Stating its qualities

(7) Its function

(8) Teaching its semantic explanation

ATG: The first path is the path of accumulation, and it is treated in eight points.

THE DEFINITION OF THE PATH OF ACCUMULATION

The text continues:
1.5.1.1. Setting up its definition

The path of accumulation consists of the positive actions that partially

concord with liberation.
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The entity or definition" of the path of accumulation: That which is a basis for
progressing towards nirvana [467] and consists of the positive actions that partially

concord with liberation.

ATG: The definition of the path of accumulation accords with the general definition of the
path, which is “that which is a basis for progressing towards nirvana,” and the specific feature
of the path of accumulation is that it is in partial concordance with liberation. Thus, the path
of accumulation is that which makes you proceed toward nirvina and is in partial
concordance with liberation. Or, as it says here, it is positive or virtuous actions that partially
concord with liberation. This means that the path of accumulation itself is not liberation as
such, but it is something that is in accord with liberation. The first part of the definition, “a
basis for progressing toward nirvana,” is general and applies to all five paths. The specific part
of the definition of the path of accumulation is that it “consists of the positive actions that
partially concord with liberation.” This pattern of establishing the definition will be the same

for all five paths.
THE ILLUSTRATION OF THE PATH OF ACCUMULATION
The text continues
1.5.1.2. Identifying its illustration
It is illustrated by the efforts in listening, meditating and so on.

This path is illustrated by the remedies that mature the continuum, ie., the efforts
in listening, reflecting, and meditating from the time of having generated the mind of

enlightenment until the arising of the wisdom of heat."

ATG: The second point is the illustration by example. It is illustrated by the remedies that
mature one’s mindstream from the time of generating the mind of enlightenment until the
arising of the primordial awareness of heat. This is the first part of the path of junction, the
next step on the path. Before that starts, everything that comes from generating the mind of
enlightenment, all the efforts of listening, reflecting, and meditating, are the path of

accumulation.

U The original mistakenly says “illustration” (mtshan gzhi).
12§ e., the starting point of the path of junction.
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Other illustrations of the limits of the path, or where it starts and ends, are the efforts of
listening, reflecting, and meditating from the time of taking refuge up to the moment when
primordial awareness heat arises, or from the time when you have developed renunciation for
samsara, or from the time when you have developed inspiration of yogic interests for the

three jewels.
THE EXTENSIVE CLASSIFICATION OF THE PATH OF ACCUMULATION
The text continues:

1.5.1.3. The extensive classification

The meditations of intense application of mindfulness, perfect relinquishment,
And the limbs of miraculous powers are its lesser, medium, and great [phases].
Or, it is classified as fourfold, such as the level of beginners.

ATG: The path of accumulation can be classified into three phases of lesser, medium, and
great, or it can be classified into a fourfold classification: the level of beginners, the level of

confidence, partial concordance with liberation, and armorlike practice.
The Threefold Classification of Lesser, Medium, and Greater

The text continues:

There is a threefold [classification] as the lesser, medium, and great [paths of

accumulation]:

1) The meditations of the four intense applications of mindfulness are the
lesser path of accumulation during which it is not certain that one enters the
path of junction.

2) The meditations of the four perfect relinquishments are the medium
path of accumulation during which the time of entering the path of junction is
certain.

3) The meditations of the four limbs of miraculous powers are the great
path of accumulation during which it is certain that the heat of the path of

junction arises.
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ATG: Again, the lesser, medium, and greater paths of accumulation refer to the increasing
refinement of the prajia that realizes the nonexistence of self. The lesser path of
accumulation specifically refers to the practice of the four intense applications of mindfulness.
The medium path of accumulations specifically refers to the four types of perfect
relinquishments, and the greater path of accumulation specifically refers to the four limbs of

miraculous powers.

The Four Intense Applications of Mindfulness

The four intense applications of mindfulness are the lesser path of accumulation. They are
the application of intense mindfulness on the body, the application of intense mindfulness on
feelings, the application of intense mindfulness on mind, and the application of intense
mindfulness on phenomena. They are the objects of meditation and objects of the prajfia that
realizes the nonexistence of self. Your prajia focuses on the four intense applications of

mindfulness, and you learn the lesser path of accumulation.

The specific focus of the four intense applications of mindfulness is presented differently in
the prajfidparamita teachings of the greater vehicle and in general Buddhism. The way it is
presented in the Treasury of Knowledge is the general presentation. Here, the intense
application of mindfulness on the body is to see that the body is impermanent, the intense
application of mindfulness on feelings is to see that feelings are suffering, the intense
application of mindfulness on the mind is to see that the mind is without a self, and the

intense application of mindfulness on phenomena is to realize that all phenomena are empty.

The reason one starts out by meditating on the four intense applications of mindfulness on
the lesser path of accumulation is because these four misconceptions—seeing our bodies as
permanent, our feelings as pleasure, and so on—are the root of samsara, and they have to be
remedied to uproot the root of samsara. On the lesser path of accumulation, when we
meditate on the fourfold intense applications of mindfulness, we start at the root of cyclic
existence, and in that way, working with the fourfold misconceptions, we remedy it.

The Four Perfect Relinquishments

On the medium path of accumulation, one tries to relinquish all adverse or unfavorable
conditions and tries to increase favorable conditions that enable one to uproot the four
misconceptions. Adverse conditions are the committal of negative actions. On one hand, we
try to relinquish the negative actions that we have already committed and prevent further

negative actions from arising or occurring. On the other hand, we try to increase and
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The Path of Accumulation

accumulate actions that are more positive. This is called “the fourfold relinquishment,” but it
actually refers to the two aspects that are relinquished and the two aspects that are
accomplished.

The Four Limbs of Miraculous Powers

On the greater path of accumulation, one engages in the four limbs of miraculous powers.
These are the means to enhance one'’s skill and dexterity in samadhi, or meditative
concentration. Here, one trains in different kinds of samadhi and increases the ability to
engage in samadhi. This training is called “the four limbs of miraculous powers.” The first
limb is striving, the second limb is joyous effort or vigor, the third limb is examination or
reflection, and the fourth limb is analysis. The main obstacles or hindrances to developing a
workable mind that can easily rest in samadhi are things such as laziness and a lack of proper
analysis of what is going on in the mind. To overcome such obstacles, one meditates on these
four remedies. In this case, striving and vigor are the remedies for laziness, and examination

and analysis are remedies for the lack of proper examination.

Two Reasons for the Threefold Classification

The path of accumulation is divided into the three stages of lesser, medium, and great for two
reasons. The first reason is that during the phase of the lesser path of accumulation, the four
applications of intense mindfulness, it is not certain that the following paths will arise in one’s
mindstream or that one will develop them. However, during the medium path of
accumulation, the four kinds of perfect relinquishment, it is certain that the path of junction
and the following paths will eventually arise in one’s mindstream. The time is not certain, but
they will arise at some point. During the first stage of the greater path of accumulation, the
four limbs of miraculous powers, it is certain that the first phase of the path of junction, the
phase of heat, will arise in one’s mindstream, which means it will happen very soon. Thus, the
threefold division of the path of accumulation depends on whether the time is certain that
the following paths will arise in one’s mindstream. The second reason is that this refers to the
three degrees of intensity of practices being relinquished and to the remedies increasing in

strength.

Student: What distinction happens, for example, when one enters from the lesser to the
medium path?

ATG: It is hard to give an exact borderline. It is not a distinction in terms of entity, like

saying, “It’s up to here, and the next one goes up to there.” Rather, it is a progression. With a
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progression or continuum, it is hard to identify an exact point. It is not like you have one job
in the beginning, and when you finish it, you get another job, and then do that. For example,
the four applications of mindfulness go all the way to the end of the seventh bhami. It is a
matter of increasing refinement. At each stage, you add something, and then that becomes
refined up to a certain point. It is the same as trying to learn a language. You have different
levels of language classes, and, for example, when you finish the book for the first class, then
the first class is finished, and when you finish the book for the second class, then the second
class is finished, but in terms of knowing the language, it is impossible to say when the first

class finishes and the second class begins.

Simply put, the beginning of the small path of accumulation is when you start the four
intense applications of mindfulness. The medium path of accumulation is when you start the
four perfect relinquishments, and the greater path of accumulation is when you start the four
limbs of miraculous powers. The exact details of when each phase starts and ends depend
specifically on when the practices to be relinquished are relinquished. Once they are
relinquished, you can clearly say that the phase is over. But that is not what we are talking
about here. That comes later. The Abhisamayalamkara gives the detailed presentation of what

is relinquished.
The Alternative Fourfold Classification
The text continues:

Or, it can be classified as fourfold:

1) the level of beginners,
2) the level of confidence
3) partial concordance with liberation

4) armorlike practice.

ATG: The level of confidence corresponds to the medium path of accumulation, and the
levels of partial concordance with liberation and armorlike practice correspond to the greater
path of accumulation. Partial concordance with liberation is the plain or ordinary attainment
of the greater path of accumulation, and armorlike practice is the special greater path of

accumulation.

This presentation of the path of accumulation is also explained in the Abhisamayalamkara in
the first chapter on the knowledge of all aspects. The Treasury of Knowledge presentation is a
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The Path of Accumulation

condensed version, and the Abhisamayalamkara is a detailed version. Both presentations
support each other.

THE NATURE OF THE PATH OF ACCUMULATION
The text continues:
1.5.1.4 Determining its nature
It has three features: arising, relying, and what it focuses on.

This path has three features:

1) the [psychophysical] supports in which it arises
2) the grounds on which it relies
3) the objects on which it focuses

ATG: The fourth point, determining its nature, is explained through three features of the
path of accumulation: the supports in which it arises, the grounds on which it relies, and the
objects on which it focuses.

The Psychophysical Supports in Which It Arises
The text continues:

1) It is asserted that the path of accumulation [can] arise only in men and women of
the three continents,” but not in other beings, neuters, and hermaphrodites.

ATG: The first feature discusses in whom the path of accumulation can be developed and in
whom it cannot. The path of accumulation can only arise in three of the four continents. It is
said that the people in the northern continent of Uttarakuru cannot give rise to the path of
accumulation because they are without shame or embarrassment in terms of committing
negative actions and they have very strong afflictions. Because of these factors, they cannot
give rise to the path of accumulation. For human beings in general, it is said that beings who

are neuters or hermaphrodites cannot give rise to the path of accumulation. The reason why

3 From among the four continents of our world according to classical Indian cosmology, these are the
continents of Jambudvipa in the South, Videha in the East, and Godaniya in the West, but not the Northern
continent Uttarakuru, which is inhabited by hermaphrodites.
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they cannot give rise to the path of accumulation is the same. Hermaphrodites supposedly

have no embarrassment or shame and have strong afflictions.
The Grounds on Which It Relies
The text continues:

2) When one makes efforts in yoga from time to time, one relies on the six grounds of
meditative stability,* or, on one-pointed reflection [within the mental frame] of the
desire realm. The other positive actions that serve as causes [for progressing], i.e., the

ethics of ordinary sentient beings, rely on the grounds of the desire [realm].

ATG: However, just being a human as the support for the arising of the path of accumulation
is not enough. You also have to rely on the proper grounds, or internal supports, which are
called “the six grounds of meditative stability.” Based on the six grounds of meditative
stability, you develop the one-pointed reflection of the desire realm. This is the
accomplishment of shamatha meditation. The six grounds of meditative stability are listed in

the footnotes.
The Objects on Which It Focuses

The text continues:

3) One focuses on the ethics of ordinary sentient beings, i.e., [proper] engaging and
avoiding with regard to physical and verbal [actions]. Through making efforts in yoga
from time to time, repulsiveness and such are the focuses of purifying one’s conduct.

The focuses of the intense applications of mindfulness are to focus on one’s body and

" Skr. saddhyanabhiimi, Tib. bsam gtan sa drug. These refer to the meditative stabilities of the form realm,
which are temporarily also cultivated on Buddhist paths. They are used as supports of mere calm abiding, based
on which the liberating insights into identitylessness are developed. In detail, these six are 1) the effective
preparatory stage of the first meditative stability of the form realm, 2) the ordinary main part of the first
meditative stability, 3) the special main part of the first meditative stability, 4-6) the main parts of the second
through fourth meditative stability. Bodhisattvas mainly use the fourth meditative stability, since it is the
clearest one (for more details see below).

As for the distinction between ordinary and special first meditative stability: In general, the first meditative
stability entails five branches or accompanying mental factors which are divided into three groups. The remedial
branches are examination and analysis, the branches of benefit are joy and bliss, and the branch that is the basis
is meditative concentration. Among these five branches, investigation is coarser than the other four. When the
first meditative stability is free from this factor, it is called special. There is, however, no such distinction for the
remaining three meditative stabilities.
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so on. [468] Other positive actions that serve as causes are to focus on the words and
meanings of enlightened speech.

ATG: The third feature is the object on which it focuses, or what the person on the path of
accumulation focuses on. Primarily, one focuses on the ethics of ordinary sentient beings, that
is, the proper engagement and avoidance of physical and verbal actions. That is one’s main
focus. One also engages in yoga, which means meditation. This is done to purify one’s
conduct. One meditates, for example, on repulsiveness. Other focuses are the intense

applications of mindfulness and the words and meanings of enlightened speech.
THE FEATURES OF RELINQUISHMENT & REALIZATION OF THE PATH OF ACCUMULATION
The text continues:

1.5.1.5. The features of relinquishment and realization

Coarse factors are relinquished and identitylessness is realized as an object

generality.

The very coarse factors to be relinquished that produce suffering in cyclic existence
are relinquished through the invalidating remedy.” Through the three knowledges
[of hearing, reflecting, and meditating], the two identitylessnesses are realized in the

form of object generalities.

15 In the general context of a) being in the process of eradicating the respectively corresponding factors to be
relinquished on a given path, or, b) having already eradicated them, the four remedies are presented:

" The invalidating remedy (Skr. vidiishanapratipaksha, Tib. rnam par sun ‘byin pa’i gnyen po) refers to the path of

training that focuses on the first two of the four realities of noble ones—the realities of suffering and its origin—
and invalidates the obscurations in the context of the four aspects {(impermanence and so on) that each of these
two realities has.

The second is the relinquishing remedy (Skr. prahanapratipaksha, Tib. spong ba'i gnyen po), which is the
uninterrupted path that is the actual process of eliminating the afflictions, ie., the dharma endurance of
suffering and so on.

The third is the retaining remedy (Skr. ddharapratipaksha, Tib. gzhi'i gnyen po), which sustains the atrained
freedom of the factors that were relinquished through the uninterrupted path. This is the path of complete
release—i.e., the dharma cognition of suffering and so on—that follows the uninterrupted path.

The fourth is the distancing remedy (Skr. daribhavapratipaksha, Tib. thag sring ba'i gnyen po), which is the
special path that enhances the realization which is attained through the preceding path of complete release.

In this way, the first two remedies belong to phase a) and the last two to phase b).

For further details on dharma endurance and dharma cognition and their relation to the four realities of noble
ones see 1.5.3.4.2.4. [The issue] from how many moments it arises.
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ATG: The fifth point is the features of relinquishment and realization. What is relinquished
are the coarse factors to be relinquished that produce suffering in cyclic existence, and what

is realized are the two identitylessnesses in the form of object generalities.

There are different levels of factors to be relinquished. Coarse factors to be relinquished, in
general, are afflicted obscurations. Within afflicted obscurations, there are innate ones and
imputed ones. Imputed afflicted obscurations are coarser, and again, within coarse imputed
afflicted obscurations, there are coarse and subtle ones. On the path of accumulation, the
coarsest imputed afflicted obscurations are relinquished and the two types of
identitylessnesses are realized. They are not realized in a direct way, but conceptually,
through inferential recognition. This means they are realized in the form of object
generalities, or mental images, by way of the three types prajiia that result from hearing,
reflecting, and meditating.

The coarser notion of personal identitylessness, or lack of personal self, is that some god or
entity creates the world. When one relinquishes that notion, one gains the insight that the
world is not created by such a being but by the karma of all beings who live in the world. One
does not gain irreversible certainty about this insight. One is still in the process of fully
understanding it. One starts thinking about it but still has doubts whether, in terms of karma,
it is really true or not. One thinks, “Well, probably it is like that. Probably the world is made
up by karma only. So probably there is no such thing as a creator.” This is called “doubt that
tends in the right direction.” It is not yet a full-fledged certainty. It is important to keep in
mind that this does not mean that one rejects the notion of a creator god out of hatred or

aversion for that god, and out of anger, dumps that god somewhere.

What does “relinquishment” mean in a Buddhist context? The word “relinquish” or the idea
of getting rid of something may entertain the notion of aversion. You might want to get rid of
something because you do not like it, because it is bad, or because you consider it to be
rubbish. That is not what is meant here. What “relinquishment” means here is that we do not
hold on to certain things. It has more to do with letting go of the mental grasping. Some
people say that they accept karma and do not accept a creator god, but at the same time, they
say there is no need to expel that creator god. They say it is simply a matter of personally
accepting that notion or not. This kind of talk confuses me because it does not really make
any sense. They do not accept a creator god, but they do not have to relinquish this creator
god. However, after thinking about it, I see how not clinging to something and not getting rid
of something at the same time makes sense. Certainly in Tibetan, if you say it the other way,

it does not make sense at all.
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The Path of Accumulation

Student: I have trouble teaching my twenty-year-old American students about karma
because they say there has to be a god that judges what kind of good karma you get and what
kind of bad karma you get. As much as I try to teach them about karma, that notion stays in
their minds. Do you have any suggestions about how to teach karma, so that they do not feel
there has to be a god that makes karma work?

ATG: Actually, many Buddhists also think this way. They do not accept the notion of a
creator god, but they still think that there must be somebody who keeps track of good and
bad karma. There is the notion of Yama, the god of death. He is the one who keeps track. He
has all the records of the good and bad deeds, and when you die you are doomed. This is not
in the Buddhist scriptures. It is folk tradition. It is something you tell little children to

educate them (laughter). I will think more about your question, and we will talk later.

THE QUALITIES OF THE PATH OF ACCUMULATION
The text continues:
1.5.1.6. Stating its qualities

On the basis of disposition, mind, and conduct, one possesses five attributes.
One attains the visions, supernatural knowledges, and the meditative

concentration that is a stream of dharma.

One may wonder, “What kind of featuring qualities do bodhisattvas on the path of
accumulation possess!” Their disposition of the great vehicle is awakened, they
generate the twofold mind of enlightenment, and they train in the six perfections as

their conduct. On the basis of these, they moreover possess five attributes:

—

they rely on the ethics of ordinary sentient beings

(g}

)

) they control the gates of their senses

3)

4) they do not sleep during the first and the last third of the night and rather make
efforts in yoga

they are aware of the amount of food [that they eat]

5) they truly delight to remain in alertness
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1) The first of these [attributes] does in no way mean that one is without the ethics or
vows of meditative stability, but that one mainly relies on one of the seven sets of

[vows for] individual liberation. '

2) The general presentation of this is that one controls the gates of one’s senses
through the powerful mindfulness of devoted training and constant training.”
Moreover, mainly emphasizing profundity and knowledge means to experience all

objects of the five sense faculties in such a way that this is embraced by knowledge.

Mainly emphasizing vastness and means refers to experiencing everything for the sake

of others and utilizing the experiential objects of bodhisattvas for completely purified

aspiration prayers.

3) By being aware of what is allowed and forbidden with regard to food and other
such things that are offered out of devotion, one knows the [proper] quantities.
Therefore, one eats food and so on with the intention that it is in order to nurture the
countless kinds of organisms that live within one’s body, and [469] in order that one’s

[psychophysical] support for practicing the dharma remains for a long time.

4) Since one is endowed with mindfulness during the first and the last third [of the
night], one relinquishes attachment to hustle and bustle. Thus, one makes efforts in
yogas which completely purify the obscurations, such as meditating on repulsiveness

and the immeasurables.

5) In all that one engages in or avoids, such as what is to be adopted and rejected in
terms of one's three doors, one should never be free from the guard of alertness. One
truly delights in remaining in alertness with regard to performing what is suitable and

relinquishing what is not suitable.

Furthermore, people on the path of accumulation attain the qualities of this stage,
i.e., the [five] visions® and the five supernatural knowledges.” Its final special result

16 Skr, pratimoksha, Tib. so thar .

17 Devoted training and constant training are the second and third of the three types of the perfection of vigor,
the first being armorlike vigor.

18 Skr. pafichachakshu, Tib. spyan Inga. These are the fleshly vision (the wisdom that ascertains all things within
a range from 800 kilometers distance up through a trichiliocosm), the divine vision (seeing all worldly forms
until the end of space), the vision of knowledge (the wisdom that does not conceptualize conditioned and
unconditioned phenomena as anything whatsoever), the dharma vision (the wisdom that realizes dependent
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is to attain the meditative concentration of the stream of dharma.?*® This means
that, while one does not move from this meditative concentration, one enters the
ocean of Buddha fields of the ten directions and comes to hear the genuine dharma
from the mouths of this ocean of Buddhas. As The Ornament of Siitras says:

At that time, from the stream of dharma,

One gains extensive instructions from the Buddhas
In order to attain

Vast calm abiding and wisdom.”

ATG: The sixth point states the qualities. There are five ordinary or common qualities, five
visions, and five supernatural knowledges or supercognitions. This section is not difficult, so

you can read it on your own.
THE FUNCTION OF THE PATH OF ACCUMULATION
The text continues:

1.5.1.7. Its function

During [its] lesser, medium and great [phases], one mentally engages in the
four or two realities

And turns away from the four mistakennesses or reification.

One relinquishes discordant factors, and generates and increases positive
dharmas.

The eight conceptions are relinquished and one-pointed meditative

concentration is performed.

When explained according to their order, the functions during the lesser, medium
and great [phases of this path] are as follows:

origination), the Buddha vision (the wisdom that fully and completely realizes the suchness and the extent of all

phenomena).
¥ Skr. pafichabhijaa, Tib. mngon shes Inga. (For a detailed list, see 2.3.3.3.2.1.2.2. The twenty-one

uncontaminated groups [of qualities] in terms of the intention of The Omament of Clear Realization.)

© I his commentary on The Omament of Clear Realization, called The Noble One’s Resting at Ease (abr. JNS), the
Eighth Karmapa Mikyé Dorje gives a definition of this meditative concentration of the stream of dharma: It is
one-pointed abiding of the mind on words and meanings through the ability to retain very profound and vast
dharmas without forgetting them. He says it is a stream, because it lasts uninterruptedly from the path of
accumulation up through Buddhahood. (JNS, p. 113)

21 Skr. Mahayanasatralamkara, Tib. theg pa chen po mdo sde rgyan, XV.3
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On the small path of accumulation, the function of the four intense applications of
mindfulness is that the hearers mentally engage in the four realities? of the noble
ones and turn their minds away from the four mistakennesses.” The followers of the
great vehicle mentally engage in the two realities and turn their minds away from all
reification.

On the medium path of accumulation, the function of the four perfect
relinquishments is as follows: The first two perfect relinquishments relinquish
discordant factors, and the latter two perfect relinquishments generate and increase
positive dharmas. [470]

On the great path of accumulation, the function of the four limbs of miraculous
powers is to relinquish the eight mistaken worldly conceptions, such as the
conception of desire, and to perform one’s mastery over meditative concentration in
which the mind is one-pointed.

ATG: The seventh point is the function of the path of accumulation. This is again presented

in terms of lesser, medium, and greater stages of the path.

On the lesser path of accumulation, the function of the four intense applications of
mindfulness is that the hearers mentally engage in the four realities of the noble ones and
turn their minds away from the four mistakennesses. The four mistakennesses are the four
misconceptions. This is the function of focusing on the four realities of the noble ones.

Here, the followers of the great vehicle engage in the two realities and turn their minds away
from all types of reification, or really existing things. In general, there are many different types
of reification, but what is specifically referred to at this stage is clinging to the permanence of

things. Again, when [ say that one turns one’s mind away from clinging to permanence, it

2 Skr. satya, Tib. bden pa. Mostly translated as ‘truth.’ In Buddhism, satya (bden pa) as a technical term usually
refers to a reality that can be experienced in some way by someone, rather than to just some theoretic,
conceptual, or formal truth (such as “one and one is two”). In this sense, the two realities are not understood as
just some truth (of course they are also formally true), but as the very realities that are experienced by either the
mistaken minds of sentient beings or by the unmistaken wisdom of the noble ones. In the same vein, the four
realities of the noble ones refer to the way in which suffering, its origin, cessation, and the path are experienced
by the noble ones and not to ordinary beings’ limited understanding of them being true, since they do not at all
experience the full scope of these realities. Also in terms of the path, mere ‘truths’ have no liberating power per
se, but only experiences and realizations that have been fully integrated in one’s mind as living realities.

B Skr. chaturviparyasa, Tib. phyin ci log pa bzhi: to regard suffering as happiness, what is impermanent as
permanent, what is impure as pure, and what has no self as a having a self.
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The Path of Accumulation

does not mean that one has given up all clinging to permanence; otherwise, none of us would
be on the path of accumulation. At this point, we start engaging in letting go of clinging to
permanence and really existing things. We start with relinquishing our reifications and our
hanging on to permanence. We hold the hope of being able to relinquish it, so we make some
effort to get to that point.

On the medium path of accumulation, the function of four perfect relinquishments is the
same as before. We try to relinquish the negative actions we have already committed, and we
try not to commit further negative actions by relinquishing discordant or adverse conditions,
and by generating and increasing positive actions, we further favorable or conducive
conditions.

On the greater path of accumulation, one relinquishes the eight mistaken worldly
conceptions and gains mastery of one-pointed mind. The eight mistaken worldly conceptions
are the eight worldly dharmas: praise and blame, gain and loss, pleasure and pain, fame and
infamy. This means that one is not attached to minor expressions or words that one hears
and does not get angry or aroused depending on them. The eight mistaken worldly
conceptions refer to even tiny events or words that we make a big deal about and to our
faults.

THE SEMANTIC EXPLANATION OF THE PATH OF ACCUMULATION
The text continues:
1.5.1.8. Teaching its semantic explanation

The semantic explanation: It is the path that gathers the positive
accumulation to be a suitable vessel,
Partially concords with liberation, and [represents] confidence and

invalidation.

The semantic explanation or meaning of the term is as follows: It is the path that
gathers a vast positive accumulation in order to make one a suitable vessel for the
arising of the realization of heat [on the path of junction]. Therefore, it is called “the
path of accumulation.” It also has the following names: Since one mentally engages in
it in a way that partially concords with liberation, i.e., nirvana, it is “the positive

roots that partially concord with liberation.” Since one’s conviction about the three
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jewels and emptiness is powerful, it is the level of confidence. It is [also] “the
invalidating remedy,” since the hearers regard the perpetuating aggregates as a defect,
just like a disease or an abscess and so on, and the followers of the great vehicle
regard them to be without nature.

ATG: The eighth and last point teaches the semantic explanation. This point explains the
different names of the path of accumulation.

First, it is called “the path that gathers vast positive accumulations to make one a suitable
vessel for the arising of realization of heat on the path of junction.” In other words, the means
to make you into a suitable vessel for the next path is to gather vast accumulations of positive
actions.

Second, it is called “the path that partially concords with liberation.” It is called this because
one engages in this path in a way that partially concords with liberation. Liberation is
nirvana, and the positive actions accumulated on that path are in partial concordance with

nirvana.

Third, it is called “the level of confidence” because one’s conviction or devoted interests in

the three jewels and emptiness is powerful.

Fourth, it is called “the invalidating remedy” or “the level of invalidation,” since in terms of
the hearers, one regards the five skandhas as a defect, or something to be invalidated, “just
like a disease or an abscess and so on.” In terms of the great vehicle, one regards the five
skandhas to be without nature.
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